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PP: This (mahavakya) does not reveal the reality of brahman
na tu vastu-satattva-vibodhanakrd
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by removing ignorance.
vinivartayad apratibodham idam

It is an injunction to meditate on brahman.
sad-upasana-karma-vidhana-param
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So, | am not incorrect (in rejecting the identity).
yata evam ato na virotsyati me 49
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PP: Or, this statement could be metaphorical,

atha va tvam iti dhvani-vacyam idam

saying "You are brahman" figuratively,
sad asiti vaded vacanam gunatah

T qoY gagia aum
like they say about a fearless person,
vibhayam purusam pravadanti yatha
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"Ishvara-gupta is a lion."
mrgaradayam iSvara-gupta iti 51
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PP: Or saying "You are brahman" could be praise,
yadi va stutaye sad asiti vaden
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like saying "You are Indra. You are Vishnu."
maghavan asi visnur asiti yatha
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Or, the nature of tvam, taught in the scriptures,
tvam iti Sruti-vacya-satattvakatam

3T 1 9d UF dega-d ||

brahman possesses, the statement might mean.
atha va sata eva vaded vacanam 52
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S: Not according to what you said
tvad-udahrta-vakya-vilaksanata
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is the statement "tat tvam asi".
vacanasya hi tat tvam asiti yatah
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So, it is not an injunction for meditation.
ata eva na drsti-vidhana-param
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It reveals the true nature of brahman.
sata eva sad-atmakata-gamakam 55
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By statements ending with the word "iti"
iti-Sabda-Siraska-padokta-matir

TATRar ARy qa=: |

injunctions are made regarding the mind, etc.
vihita mana-adisu tair vacanaih
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But there is no such injunction here in this mahavakya.

na vidhanam ihasti tatha vacane
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It is completely different from an injunction.
suvilaksanam etad ato vacanat 56
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To the mind, space, sun, etc. (being meditated upon),
manaso viyatah savitr-prabhrteh
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those (injunctions) do not attribute brahman.
pravadanti na tani sad-atmakatam
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The literal meanings of mind, etc, as objects of meditation,

mana-adi hi mukhyam upasyataya
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are taught to be meditated on as being brahman.
pravadanti yato 'ksara-drsti-yutam 57

IEEAGIS REIEREER Ry

The mind, etc. being a modification
vikrtitvam avadi manah-prabhrter

N
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of brahman is taught by the scriptures in many places.
bahusah srutisu prakrtes tu satah
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So, as words in apposition,
ata eva samana-vibhaktitaya
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the mind, etc. are clearly known to be unreal.
mana-adi suvedyam asatyam iti 62
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It is not said by the scriptures that
janitatvam avadi na hi srutibhir
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embodied consciousness was created by brahman.
janakena satasya sarira-bhrtah
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Unlike modifications (of brahman) like the mind, etc.
mana-adi-vikara-vilaksanatam
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is embodied consciousness, they say.
pratiyanti sarira-bhrtas tu tatah 63
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N
A separate modification of brahman -

paramatma-vikara-vibhakta-matir
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embodied consciousness is not.
na bhavaty ata eva sarirabhrtah
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Since there is no such idea of a separate modification,

yata eva vikara-vibhinna-matir
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it is only a misconception.
na bhavaty ata eva mrsatva-matih 65

The negation of being a modification of brahman
paramatma-vikara-nirakaranam
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has been done for embodied consciousness,
krtam asya sarira-bhrtas tu yatah
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therefore, not even a slight difference from brahman
paramesvara-rupa-vilaksanata
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exists for embodied consciousness.

na manag api deha-bhrto 'sti tatah 67
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: If jiva and brahman do not have even a bit
nanu jiva-sator anumatram api
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of difference between them,
svagatarh na viSsesanam asti yada
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then explain what the statements, "tat tvam asi"
vada tat tvam asiti tada vacanam
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and "This is your self" actually mean.
kimu vakti tathaisa ta ity api ca 68

I TINIRAT IdH

S: Because the mahavakya merely informs,
vacanam tv avabodhakam eva yatas
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it does not alter the thing described.
tata eva na vastu-viparyaya-krt
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Nor does the object, due to the mahavakya,
na hi vastv api sabda-vasat prakrtir
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give up its nature to avoid ceasing to exist.
prajahaty anavasthiti-dosa-bhayat 71
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So, a quality of an object, along with
yata evam ato visayasya gunarm
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the object, superimposed on atma due to ignorance,

visayena sahatmani mudha-dhiya

like the quality of earth superimposed on water,
adhiropitam apsv iva bhumi-gunarn
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is negated by the mahavakya, "tat tvam asi."
pratisedhati tat tvam asiti vacah 72

~
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Brahman, the source of the world,
sata eva hi nama jagat prakrter
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is called jiva due to conditioning adjuncts.
upadhana-vasad iha jiva iti
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So, not being of the nature of jiva
ata eva na jiva-satattvakatam
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is brahman, it (mahavakya) teaches.
prakrtasya satah pratipadayati 74
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The two words, "tvam asi," are connected
tvam asiti pada-dvayam eti yujarm
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with the word, "tat" - you are that.
tad iti dhvanina saha tat tvam iti

EREIGHEIEEEREEIE]
The pronoun (tat) must be connected with the verb
kriyaya saha nama-padarh samiyan
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because one's expectation is fulfilled by that.
nirapeksam upaity anaya hi yujam 77
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When a person says, "You are,"
puruso ‘bhihitas tvam asiti yada
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the listener would eagerly say, "What am 1?"
kim asani vadeti tadabhimukhah
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leading to hearing the subtle truth
sravanaya bhaved animadi-gunam
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when he answers, "That brahman you are.”
sad iti prakrtarh tad asiti vadet 80
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For embodied consciousness, towards objects
visayabhimukhani sarira-bhrtah
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the senses are always directed by nature,
svarasena sada karanani yatah
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so one does not recognize his true nature.
svakam esa na ruipam avaiti tatah
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So, it must be taught by the scriptures.
pratibodhy ata eva tato vacanaih 82
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Embodied consciousness is not separate
iyata hi na deha-bhrto 'sti bhida
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from brahman-consciousness -- the mahavakya says.
paramatma-drser iti vacyam idam
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At the beginning of creation even as now,
sthiti-kala ihapi ca srsti-mukhe
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the scriptures reveal one's non-separateness from brahman.
sad-ananyataya sruta esa yatah 84
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"As an injunction to meditate on brahman,
sad-upasanam asya vidheataya
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the mahavakya seems to me.
vacanasya mama pratibhati yatah
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For this reason, jiva does not have nature of brahman

ata eva na jiva-sadatmakatam
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it seems," it was said. That is incorrect.

pratibodhayatity avadat tad asat 86
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"Meditate on brahman," the scripture does not tell you.
sad-upasva iti sSrutir atra na te
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"You are that,"” the scripture says.
tad asi tvam iti sSrutir evam iyam
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So, there is no injunction
yata evam ato na vidhitsatata
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to meditate on brahman. This is correct.
sad-upasana-karmana ity amrsa 87
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If an injunction is added by someone,
yadi tasya kutascid ihanayanam
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it would be meaningless
kriyate tad anarthakam eva bhavet
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because what is taught by a person
purusena krtasya yatah srutita
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has no scriptural authority, according to Vedic scholars.

na bhaved iti vedavidarmh smaranam 88

A person's wrong conclusion that he is the body,
purusasya sarira-gatatma-matim
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which is the cause for rebirth and suffering -
mrti-sambhava-hetum anartha-karim

removing that with knowledge of the self being brahman,
apaniya sad-atma-matim dadhati
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it (mahavakya) is greatly beneficial for a person.
mahate purusasya hitaya bhavet 91
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The wrong conclusion that the self is the body
vinivartata eva sarira-gata
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is immediately removed for a person
viparita-matih purusasya tada

A J TEHENS T

when the statement, "tat tvam asi"
vacanena tu tat tvam asiti yada
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or "This is your self" causes enlightenment.
pratibodhyata esa ta ity api ca 92
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If the mahavakya, "tat tvam asi" were to teach
yadi tat tvam asiti vaded vacanarm
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meditation on brahman, and not "you are that,"
sad-upasana-karma na tat tvam iti
TR they HUTEAT

for a person who meditates on brahman,
purusasya phalam sad-upasanato
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| wonder, "What would be the result?"
vimrsami bhavisyati kidrg iti 94
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If a person’'s nature were truly mortal,
purusasya tu martya-gunasya bhavet
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by meditating on brahman, and not recognizing one's identity,
sad-upasanaya na sad-atmakata
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it is impossible for anyone to remove
na kathancid api prajahati yatah
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one's inborn nature.
prakrtim sahajam iha kascid api 95
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If embodied consciousness actually becomes brahman
yadi deha-bhrd esa sad-atmakatam
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through meditation on brahman,
pragamisyati vai sad-upasanaya
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then will it not abandon it's own nature?
na ca hasyati ripam asau hi nijar
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Knowledge of oneness cannot arise for two distinct things.
yata aikya-matir na bhavaty ubhayoh 96

PP: Just like metal, mixed with mercury,
rasa-viddha-mayah prakrtim sahajar
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gives up its nature and becomes gold,
pravihaya yatha kanakatvam iyat

TEUISTY qTUT |qrE=4T
so too, a person, through meditation on brahman,
puruso 'pi tatha sad-upasanaya
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acquires the nature of brahman.
pratipatsyata eva sad-atmakatam 97
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S: If a person who is not brahman
amrtatvam asat-purusasya yadi
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becomes immortal due to meditating on brahman,
kriyate sad-upasanaya yajivat
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then the result would be temporary, like the result of a ritual,
yaji-karyavad antavad eva bhavet
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because anything produced is known to be temporary.
krtakasya yato viditadhruvata 101
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Such a (temporary) result, due to meditation on brahman,
phalam 1idrg idarm sad-upasanatah
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will arise for a person, not any other resulit.
purusasya bhavisyati nanyad atah
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That (immortality) is not considered correct
na ca tan niravadyatayabhimatarm
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by the wise who understand its many defects.
vidusam bahu-dosa-samiksanatah 103

An injunction to meditate on brahman -
sad-upasana-karma-vidhana-param
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the mahavakya is not. Therefore,

na bhaved ata eva hi tad vacanam
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"l am the body," and "This is mine,"
aham asmi sariram idarm ca mamety
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such wrong conclusions the mahavakya removes.
aviveka-matim vinivartayati 104
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In all the upanishads, embodied consciousness is
sakalopanisatsu sarira-bhrtah
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in apposition with words meaning brahman.
paramatma-padaika-vibhaktitaya

In this way, these teachings
upadesa-vacamsy anayaiva disa
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an intelligent person should construe correctly.
gamayen matiman abhiyuktataya 105
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Dravidacharya also explained that "tat tvam asi"
dravido 'pi ca tat tvam asiti vaco
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only removes wrong notions, by telling the story of
vinivartakam eva nirtpitavan
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Shabara, who raised the son of a king,
sabarena vivardhita-raja-sisor
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knowing his birth, told him (he was a prince).
nija-janmavid ukti-nidarsanatah 106
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So, identification with your body

yata evam atah svasarira-gatam
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as being "I" is a firmly entrenched wrong notion.
aham ity aviveka-matim sudrdham

By removing it, the immutable, nondual (brahman)
pravihaya yad aksaram advayakarn
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you must know as your own immutable self.
tvam avehi tad aksaram atmataya 107




