
न त वतसतववबाधेनकृद्
PP Thi ( h k ) d t l th lit f b hPP:  This (mahavakya) does not reveal the reality of brahman
na tu vastu-satattva-vibodhanakṛd

विनवतयदितबाधेमदम् | 
b i iby removing ignorance.
vinivartayad apratibodham idam

सदपुासनकमवधानपर
I i i j i di b hIt is an injunction to meditate on brahman.
sad-upāsana-karma-vidhāna-paraṁ

यत एवमता ेन वराेयित मे ||
So, I am not incorrect (in rejecting the identity).
yata evam ato na virotsyati me  49

अथ वा वमित विनवायमद
PP O thi t t t ld b t h i lPP: Or, this statement could be metaphorical,
atha vā tvam iti dhvani-vācyam idaṁ

सदसीित वदेचन गुणत | 
i "Y b h " fi ti lsaying "You are brahman" figuratively,

sad asīti vaded vacanaṁ guṇataḥ

वभय पुष वदत यथा
lik h b f llike they say about a fearless person,
vibhayaṁ puruṣaṁ pravadanti yathā

मृगराडयमीरगु इित ||
"Ishvara-gupta is a lion."
mṛgarāḍayam īśvara-gupta iti  51

यद वा ततये सदसीित वदेन्
PP O i "Y b h " ld b iPP: Or saying "You are brahman" could be praise,
yadi vā stutaye sad asīti vaden

मघवानस वणरुसीित यथा | 
lik i "Y I d Y Vi h "like saying "You are Indra.  You are Vishnu."
maghavān asi viṣṇur asīti yathā

वमित िुतवायसतवकताम्
O h f h i h iOr, the nature of tvam, taught in the scriptures, 
tvam iti śruti-vācya-satattvakatām

अथ वा सत एव वदेचनम् ||
brahman possesses, the statement might mean.
atha vā sata eva vaded vacanam  52

वददुातवावलणता
S N t di t h t idS: Not according to what you said
tvad-udāhṛta-vākya-vilakṣaṇatā

वचनय ह तवमसीित यत | 
i th t t t "t t t i"is the statement "tat tvam asi".
vacanasya hi tat tvam asīti yataḥ

अत एव न वधानपर
S i i i j i f di iSo, it is not an injunction for meditation.
ata eva na dṛṣṭi-vidhāna-paraṁ

सत एव सदाकतागमकम् ||
It reveals the true nature of brahman.
sata eva sad-ātmakatā-gamakam  55



इितशदशरकपदाेमितर्
B t t t di ith th d "iti"By statements ending with the word "iti"
iti-śabda-śiraska-padokta-matir

वहता मनअादष ुतवैचनै | 
i j ti d di th i d tinjunctions are made regarding the mind, etc.
vihitā mana-ādiṣu tair vacanaiḥ

न वधानमहात तथा वचने
B h i h i j i h i hi h kBut there is no such injunction here in this mahavakya.
na vidhānam ihāsti tathā vacane

सवलणमेतदता ेवचनात् ||
It is completely different from an injunction.
suvilakṣaṇam etad ato vacanāt  56

मनसा ेवयत सवतृभृते
T th i d t (b i dit t d )To the mind, space, sun, etc. (being meditated upon),
manaso viyataḥ savitṛ-prabhṛteḥ

वदत न तािन सदाकताम् | 
th (i j ti ) d t tt ib t b hthose (injunctions) do not attribute brahman.
pravadanti na tāni sad-ātmakatām

मनअाद ह मुयमुपायतया
Th li l i f i d bj f di iThe literal meanings of mind, etc, as objects of meditation,
mana-ādi hi mukhyam upāsyatayā

वदत यताऽेरयुतम् ||
are taught to be meditated on as being brahman.
pravadanti yato 'kṣara-dṛṣṭi-yutam  57

वकृितवमवाद मनभृतरे्
Th i d t b i difi tiThe mind, etc. being a modification
vikṛtitvam avādi manaḥ-prabhṛter

बश िुतष ुकृतेत सत | 
f b h i t ht b th i t i lof brahman is taught by the scriptures in many places.

bahuśaḥ śrutiṣu prakṛtes tu sataḥ

अत एव समानवभतया
S d i i iSo, as words in apposition,
ata eva samāna-vibhaktitayā

मनअाद सवेमसयमित ||
the mind, etc. are clearly known to be unreal.
mana-ādi suvedyam asatyam iti  62

जिनतवमवाद न ह िुतभर्
It i t id b th i t th tIt is not said by the scriptures that 
janitatvam avādi na hi śrutibhir

जनकेन सताय शररभृत ꠰ 
b di d i t d b b hembodied consciousness was created by brahman.

janakena satāsya śarīra-bhṛtaḥ

मनअादवकारवलणता
U lik difi i ( f b h ) lik h i dUnlike modifications (of brahman) like the mind, etc.
mana-ādi-vikāra-vilakṣaṇatāṁ

ितयत शररभृतत तत ꠱
is embodied consciousness, they say.
pratiyanti śarīra-bhṛtas tu tataḥ 63



परमावकारवभमितर्
A t difi ti f b hA separate modification of brahman -
paramātma-vikāra-vibhakta-matir

न भवयत एव शररभृत ꠰ 
b di d i i tembodied consciousness is not.

na bhavaty ata eva śarīrabhṛtaḥ

यत एव वकारवभमितर्
Si h i h id f difi iSince there is no such idea of a separate modification,
yata eva vikāra-vibhinna-matir

न भवयत एव मषृावमित ꠱
it is only a misconception.
na bhavaty ata eva mṛṣātva-matiḥ 65

परमावकारिनराकरण
Th ti f b i difi ti f b hThe negation of being a modification of brahman
paramātma-vikāra-nirākaraṇaṁ

कृतमय शररभृतत यत ꠰ 
h b d f b di d ihas been done for embodied consciousness,
kṛtam asya śarīra-bhṛtas tu yataḥ

परमेरपवलणता
h f li h diff f b htherefore, not even a slight difference from brahman

parameśvara-rūpa-vilakṣaṇatā

न मनागप देहभृताऽेत तत ꠱
exists for embodied consciousness.
na manāg api deha-bhṛto 'sti tataḥ 67

नन ुजीवसतारेणुमामप
PP If ji d b h d t h bitPP:  If jiva and brahman do not have even a bit
nanu jīva-sator aṇumātram api

वगत न वशषेणमत यदा ꠰ 
f diff b t thof difference between them, 

svagataṁ na viśeṣaṇam asti yadā

वद तवमसीित तदा वचन
h l i h h " i"then explain what the statements, "tat tvam asi" 

vada tat tvam asīti tadā vacanaṁ

कम ुव तथषै त इयप च ꠱
and "This is your self" actually mean.
kimu vakti tathaiṣa ta ity api ca 68

वचन ववबाधेकमेव यतस्
S B th h k l i fS: Because the mahavakya merely informs,
vacanaṁ tv avabodhakam eva yatas

तत एव न वतवपययकृत ्꠰ 
it d t lt th thi d ib dit does not alter the thing described.
tata eva na vastu-viparyaya-kṛt

न ह ववप शदवशाकृित
N d h bj d h h kNor does the object, due to the mahavakya, 
na hi vastv api śabda-vaśāt prakṛtiṁ

जहायनवथितदाषेभयात ्꠱
give up its nature to avoid ceasing to exist. 
prajahāty anavasthiti-doṣa-bhayāt 71



यत एवमता ेवषयय गणु
S lit f bj t l ithSo, a quality of an object, along with
yata evam ato viṣayasya guṇaṁ

वषयेण सहािन मूढधया ꠰ 
th bj t i d t d t ithe object, superimposed on atma due to ignorance,
viṣayeṇa sahātmani mūḍha-dhiyā

अधराेपतमवव भूमगुण
lik h li f h i dlike the quality of earth superimposed on water,
adhiropitam apsv iva bhūmi-guṇaṁ

ितषधेित तवमसीित वच ꠱
is negated by the mahavakya, "tat tvam asi."
pratiṣedhati tat tvam asīti vacaḥ 72

सत एव ह नाम जगकृतरे्
B h th f th ldBrahman, the source of the world,
sata eva hi nāma jagat prakṛter

उपधानवशादह जीव इित ꠰ 
i ll d ji d t diti i dj tis called jiva due to conditioning adjuncts.
upadhāna-vaśād iha jīva iti

अत एव न जीवसतवकता
S b i f h f jiSo, not being of the nature of jiva
ata eva na jīva-satattvakatāṁ

कृतय सत ितपादयित ꠱
is brahman, it (mahavakya) teaches.
prakṛtasya sataḥ pratipādayati 74

वमसीित पदयमेित युजा
Th t d "t i " t dThe two words, "tvam asi," are connected
tvam asīti pada-dvayam eti yujāṁ

तदित विनना सह तवमित ꠰ 
ith th d "t t" th twith the word, "tat" - you are that.

tad iti dhvaninā saha tat tvam iti

यया सह नामपद समयान्
Th ( ) b d i h h bThe pronoun (tat) must be connected with the verb
kriyayā saha nāma-padaṁ samiyān

िनरपेमुपैयनया ह युजाम ्꠱
because one's expectation is fulfilled by that.
nirapekṣam upaity anayā hi yujām 77

पुषाऽेभहतवमसीित यदा
Wh "Y "When a person says, "You are,"
puruṣo 'bhihitas tvam asīti yadā

कमसािन वदेित तदाभमुख ꠰ 
th li t ld l "Wh t I?"the listener would eagerly say, "What am I?"
kim asāni vadeti tadābhimukhaḥ

वणाय भवेदणमादगुण
l di h i h b l hleading to hearing the subtle truth 
śravaṇāya bhaved aṇimādi-guṇaṁ

सदित कृत तदसीित वदेत ्꠱
when he answers, "That brahman you are." 
sad iti prakṛtaṁ tad asīti vadet 80



वषयाभमुखािन शररभृत
F b di d i t d bj tFor embodied consciousness, towards objects
viṣayābhimukhāni śarīra-bhṛtaḥ

वरसने सदा करणािन यत ꠰ 
th l di t d b tthe senses are always directed by nature,
svarasena sadā karaṇāni yataḥ

वकमेष न पमवैित तत
d i hiso one does not recognize his true nature.

svakam eṣa na rūpam avaiti tataḥ

ितबाेयत एव तता ेवचनै ꠱
So, it must be taught by the scriptures.
pratibodhy ata eva tato vacanaiḥ 82

इयता ह न देहभृताऽेत भदा
E b di d i i t tEmbodied consciousness is not separate
iyatā hi na deha-bhṛto 'sti bhidā

परमाशेरित वायमदम ्꠰ 
f b h i th h kfrom brahman-consciousness -- the mahavakya says.
paramātma-dṛśer iti vācyam idam

थितकाल इहाप च सृमुखे
A h b i i f iAt the beginning of creation even as now,
sthiti-kāla ihāpi ca sṛṣṭi-mukhe

सदनयतया तु एष यत ꠱
the scriptures reveal one's non-separateness from brahman.
sad-ananyatayā śruta eṣa yataḥ 84

सदपुासनमय वधेयतया
"A i j ti t dit t b h"As an injunction to meditate on brahman,
sad-upāsanam asya vidheatayā

वचनय मम ितभाित यत ꠰ 
th h k tthe mahavakya seems to me.
vacanasya mama pratibhāti yataḥ

अत एव न जीवसदाकता
F hi ji d h f b hFor this reason, jiva does not have nature of brahman
ata eva na jīva-sadātmakatāṁ

ितबाधेयतीयवददसत् ꠱
it seems," it was said.  That is incorrect.
pratibodhayatīty avadat tad asat 86

सदपुाव इित िुतर न ते
"M dit t b h " th i t d t t ll"Meditate on brahman," the scripture does not tell you.
sad-upāsva iti śrutir atra na te

तदस वमित िुतरेवमयम ्꠰ 
"Y th t " th i t"You are that," the scripture says.
tad asi tvam iti śrutir evam iyam

यत एवमता ेन वधसतता
S h i i j iSo, there is no injunction
yata evam ato na vidhitsatatā

सदपुासनकमण इयमृषा ꠱
to meditate on brahman.  This is correct.
sad-upāsana-karmaṇa ity amṛṣā 87



यद तय कुतदहानयन
If i j ti i dd d bIf an injunction is added by someone,
yadi tasya kutaścid ihānayanaṁ

यते तदनथकमेव भवते ्꠰ 
it ld b i lit would be meaningless
kriyate tad anarthakam eva bhavet

पुषेण कृतय यत िुतता
b h i h bbecause what is taught by a person
puruṣeṇa kṛtasya yataḥ śrutitā

न भवेदित वदेवदा रणम ्꠱
has no scriptural authority, according to Vedic scholars.
na bhaved iti vedavidāṁ smaraṇam 88

पुषय शररगतामित
A ' l i th t h i th b dA person's wrong conclusion that he is the body,
puruṣasya śarīra-gatātma-matiṁ

मृितसवहतेमनथकरम् ꠰ 
hi h i th f bi th d ff iwhich is the cause for rebirth and suffering -

mṛti-sambhava-hetum anartha-karīm

अपनीय सदामित दधती
i h i h k l d f h lf b i b hremoving that with knowledge of the self being brahman,

apanīya sad-ātma-matiṁ dadhatī

महत ेपुषय हताय भवेत ्꠱
it (mahavakya) is greatly beneficial for a person.
mahate puruṣasya hitāya bhavet 91

विनवतत एव शररगता
Th l i th t th lf i th b dThe wrong conclusion that the self is the body
vinivartata eva śarīra-gatā

वपरतमित पुषय तदा ꠰ 
i i di t l d fis immediately removed for a person
viparīta-matiḥ puruṣasya tadā

वचनने त तवमसीित यदा
h h " i"when the statement, "tat tvam asi"

vacanena tu tat tvam asīti yadā

ितबाेयत एष त इयप च ꠱
or "This is your self" causes enlightenment.
pratibodhyata eṣa ta ity api ca 92

यद तवमसीित वदेचन
If th h k "t t t i" t t hIf the mahavakya, "tat tvam asi" were to teach
yadi tat tvam asīti vaded vacanaṁ

सदपुासनकम न तवमित ꠰ 
dit ti b h d t " th t "meditation on brahman, and not "you are that,"

sad-upāsana-karma na tat tvam iti

पुषय फल सदपुासनताे
f h di b hfor a person who meditates on brahman,
puruṣasya phalaṁ sad-upāsanato

वमृशाम भवयित कगित ꠱
I wonder, "What would be the result?"
vimṛśāmi bhaviṣyati kīdṛg iti 94



पुषय त मयगुणय भवेत्
If ' t t l t lIf a person's nature were truly mortal,
puruṣasya tu martya-guṇasya bhavet

सदपुासनया न सदाकता ꠰ 
b dit ti b h d t i i ' id titby meditating on brahman, and not recognizing one's identity,
sad-upāsanayā na sad-ātmakatā

न कथदप जहाित यत
i i i ibl fit is impossible for anyone to remove
na kathañcid api prajahāti yataḥ

कृित सहजामह कदप ꠱
one's inborn nature.
prakṛtiṁ sahajām iha kaścid api 95

यद देहभृदेष सदाकता
If b di d i t ll b b hIf embodied consciousness actually becomes brahman
yadi deha-bhṛd eṣa sad-ātmakatāṁ

गमयित व ैसदपुासनया ꠰ 
th h dit ti b hthrough meditation on brahman,
pragamiṣyati vai sad-upāsanayā

न च हायित पमसा ैह िनज
h ill i b d i ' ?then will it not abandon it's own nature?

na ca hāsyati rūpam asau hi nijaṁ

यत एेमितन भवयुभयाे ꠱
Knowledge of oneness cannot arise for two distinct things.
yata aikya-matir na bhavaty ubhayoḥ 96

रसवमय कृित सहजा
PP J t lik t l i d ithPP: Just like metal, mixed with mercury, 
rasa-viddha-mayaḥ prakṛtiṁ sahajāṁ

वहाय यथा कनकवमयात ्꠰ 
i it t d b ldgives up its nature and becomes gold,

pravihāya yathā kanakatvam iyāt

पुषाऽेप तथा सदपुासनया
h h di i b hso too, a person, through meditation on brahman,

puruṣo 'pi tathā sad-upāsanayā

ितपयत एव सदाकताम ्꠱
acquires the nature of brahman.
pratipatsyata eva sad-ātmakatām 97

अमृतवमसपुषय यद
S If h i t b hS: If a person who is not brahman
amṛtatvam asat-puruṣasya yadi

यते सदपुासनया यजवत ्꠰ 
b i t l d t dit ti b hbecomes immortal due to meditating on brahman, 
kriyate sad-upāsanayā yajivat

यजकायवदतवदेव भवते्
h h l ld b lik h l f i lthen the result would be temporary, like the result of a ritual,

yaji-kāryavad antavad eva bhavet

कृतकय यता ेवदतावता ꠱
because anything produced is known to be temporary.
kṛtakasya yato viditādhruvatā 101



फलमीगद सदपुासनत
Such a (temporary) result, due to meditation on brahman,
phalam īdṛg idaṁ sad-upāsanataḥ

पुषय भवयित नायदत ꠰ 
will arise for a person, not any other result.
puruṣasya bhaviṣyati nānyad ataḥ

न च तरवतयाभमत
That (immortality) is not considered correct
na ca tan niravadyatayābhimataṁ

वदषुा बदाषेसमीणत ꠱
by the wise who understand its many defects.
viduṣāṁ bahu-doṣa-samīkṣaṇataḥ 103

सदपुासनकमवधानपर
A i j ti t dit t b hAn injunction to meditate on brahman -
sad-upāsana-karma-vidhāna-paraṁ

न भवेदत एव ह तचनम ्꠰ 
th h k i t Th fthe mahavakya is not.  Therefore,
na bhaved ata eva hi tad vacanam

अहम शररमद च ममेय्
"I h b d " d "Thi i i ""I am the body," and "This is mine,"
aham asmi śarīram idaṁ ca mamety

ववेकमित विनवतयित ꠱
such wrong conclusions the mahavakya removes.
aviveka-matiṁ vinivartayati 104

सकलापेिनषस शररभृत
I ll th i h d b di d i iIn all the upanishads, embodied consciousness is
sakalopaniṣatsu śarīra-bhṛtaḥ

परमापदैकवभतया ꠰ 
i iti ith d i b hin apposition with words meaning brahman.
paramātma-padaika-vibhaktitayā

उपदेशवचायनयैव दशा
I hi h hiIn this way, these teachings  
upadeśa-vacāṁsy anayaiva diśā

गमयेितमानभयुतया ||
an intelligent person should construe correctly.
gamayen matimān abhiyuktatayā 105

वडाऽेप च तवमसीित वचाे
D id h l l i d th t "t t t i"Dravidacharya also explained that "tat tvam asi"
draviḍo 'pi ca tat tvam asīti vaco

विनवतकमेव िनपतवान ्꠰ 
l ti b t lli th t fonly removes wrong notions, by telling the story of

vinivartakam eva nirūpitavān

शबरेण ववधतराजशशारे्
Sh b h i d h f kiShabara, who raised the son of a king,
śabareṇa vivardhita-rāja-śiśor

िनजजवदुिनदशनत ꠱
knowing his birth, told him (he was a prince).
nija-janmavid ukti-nidarśanataḥ 106



यत एवमत वशररगताम्
S id tifi ti ith b dSo, identification with your body
yata evam ataḥ svaśarīra-gatām

महमयववकेमित सढाम ्꠰ 
b i "I" i fi l t h d tias being "I" is a firmly entrenched wrong notion.

aham ity aviveka-matiṁ sudṛḍhām

वहाय यदरमयक
B i i h i bl d l (b h )By removing it, the immutable, nondual (brahman)
pravihāya yad akṣaram advayakaṁ

वमवेह तदरमातया ꠱
you must know as your own immutable self.
tvam avehi tad akṣaram ātmatayā 107


