T H4T 9 Jid: SO 9 AT

Not mind, nor intellect, nor senses,
na mano na matih karanani ca no

T & T T T 9 G9H |

not rajas, nor tamas, or even sattva,
na rajo na tamo na ca sattvam api

9 HE! 9 ST 9 ¥ diguq

not earth, water, fire,
na mahi na jalarh na ca vahnir api

FEAT 7 I 9 A )

air or space is the supreme reality.
svasano na nabhas ca padam paramam 108

AL IR AT

Free from mind, intellect, and senses,
amanaskam adhikam anindriyakam

EESEE LR e REEE T

free from rajas, sattva, and tamas,
virajaskam asattva-tamaskam api

IHF ST A A {eh

free from earth, water, fire, air, and space -
amahi-jala-vahny-anilambarakam

QUHITHTH AT AT ||

you should seek that immutable reality within yourself.
param aksaram atmatayasraya bhoh 109

ERUIE RIS IR L EC

With senses turned outwards towards objects,
karanani hi yad visayabhimukham

T ATQTIEAY o |

the mind engages them with objects.
pragamayya matir visayésu caret

The wise call that the waking state. Understand that
tad u jagaritam pravadanti budha

T IERT AHIESg €1 Al

the waking state does not belong to consciousness.
na tad asti mamety avagaccha drseh 110

EXUIE R HEEGIE R A

When the senses are withdrawn,
karanani yadoparatani tada

IEARIEGENEGEIGER I

because of impressions born of prior experiences,
visayanubhavahita-vasanaya

IEAELRCCIRELEEIGL]

in the absence of objects, objects appear.
visayena vina visaya-pratimam

THOT WY Ja=T T )
The wise call that the dream state.
sphuranam svapanarm pravadanti budhah 111




SO T €= 44T

For the mind, in the absence of sense activity
karanasya dhiyah sphuranena vina

TTaTpias- q a1 f=rqar |

and the appearance of objects, that state
visayakrtikena tu ya sthitata

the wise call that deep sleep,
pravadanti susuptim amum hi budha

RfgaqT: giaawaiag: |

free from desire, according to knowers of the scriptures.

vinivrtta-trsah sruti-tattvavidah 112

é’i?l al“li?a HU4 9 ihq:
Thus waking, dream, and sleep belong to the mind,
iti jagaritarn svapanarh ca dhiyah

FAATSHATY YA |

whether in sequence or not.
kramato 'kramatas ca susuptir api

T hEERY TAHRE T

These three never belong to oneself.
na kadacid api trayam asti mamety

g F qUITATS I

Understand that "l am the reality, the fourth."”
avagaccha sad asmi turiyam iti 113

Ig STFTRARIIa Brad

These three - waking, dream, and sleep -
yad u jagarita-prabhrti tritayam

IR [CATHTH T HE T |

are attributed to oneself by an ignorant mind.
parikalpitam atmani mudha-dhiya

APIIETAE TEUE Maq
Relative to these three, designation as
abhidhanam idarh tad apeksya bhavet

qATHISE qQUITATT |

the fourth belongs to the true self.
paramatma-padasya turiyam iti 114

JSUT VI ITATHE

Relative to the three is this designation
yad apeksya bhaved abhidhanam idar

qATHISET QUATAT |

of atma being the fourth.
paramatma-padasya turiyam iti

TEHIAGIIU dc:
Therefore the three, and their qualities, are unreal
tad asatyam asatya-gunas ca tatah

CINEIEGEIRUCIEGER

{
like the motion of an elephant made of wood.

parinirmita-varana-céestitavat 115




The elements from space to earth,
gagana-pramukharn prthivi-caramarm

IERRIE-UEIEUERE T

along with objects, senses, mind, and intellect -
visayendriya-buddhi-manah-sahitam

SIEEENEGESGIEIR]

this world that arose is unreal.
janimaj-jagad etad abhutam iti

HIT: TSI ||

Thus scriptures say with hundreds of examples.
srutayah pravadanty upamana-sataih 116

FIRIHE HARISHY

Necklaces, etc, made of gold, etc,
rucaka-pramukham kanakadi-mayarn

RN RIEIEIE LI

even though designated as necklaces, etc.
rucakady-abhidhana-nimittam api

IHRITTHT T Il

are understood to be unreal because
asad ity avagamyata eva yato

FEARTAl SIRICHT: |l

the experience of necklaces, etc is variable.
vyabhicaravati rucakadi-matih 120

T FHENEed IRAdar

But invariable is the experience
na kadacid api vyabhicaravati

SHARICHIT: ToUE Ia: |

for a person of gold, etc. Therefore,
kanakadi-matih purusasya yatah

qd U T§ SaanmaH d

gold is considered real,
tata eva hi satyatayabhimatam

FARIREAIIT 7Y 7 7 |

because gold, etc, does not change.
kanakadi-viparyaya esu na hi 121

The elements from earth to space, this world
avani-pramukharh viyad-antam idarn

TAPIaE] T HIIAILH |

is an effect of the inferior brahman.
vikrtis tu parasya bhavaty aparam

Id @I TApiaeq Iar

This inferior effect is unreal,
anrtarh tv aparam vikrtis tu yato

STAY g 9 UPHlas] Ia@: |

but the cause, supreme brahman, is real.

‘vitathar tu param prakrtis tu yatah 126




AT JATHY FGRE T

Therefore, this is established: supreme brahman, called sat,

ata etad asedhi sad-ukti param

T R U g qarsAid |

is not unreal, but everything else is unreal.
na mrseti mrsa tu tato 'nyad iti

gfa FrgHdr I<are 7T

Thus is established what was said by me,
iti siddham ato yad avadi maya

SIEEENEGEC IR

This world that arose is false.
janimaj jagad etad abhutam iti 127

AT S AT H A

The mind's unreality is also established by this
manaso 'py anrtatvam asedhy amutah

giagTiedgqd g9 Haq |

reason that has been given.
pratipadita-hetuta eva bhavet

IR F TRAIHIIHA:

The mind's activities are unreal
caritam ca tadiyam asatyam atah

EINEIEREIRUCTGER W]

like the motion of an elephant made of wood.
parinirmita-varana-cestitavat 128

[l .
A APIITAeg I
PP: But the scriptures did not say that the origin
nanu nabhyavadac chrutir udbhavanam

AEE] 9al 9 ¥ 9@UHErd |

of the mind was from sat or from elements like space.
manasas tu sato na ca kha-pramukhat

HYHET WATLAAIAL

So how can the mind's unreality be established?
katham asya bhaved anrtatva-gatir

99 Wag [8aq: |

Sir, teach me that clearly.
manaso bhagavan vada niscayatah 129

] 9uH 3TH Iga-

S: In Chandogya chapter 7, the origin from atma
nanu saptama atmana udbhavanam

LERINSEUIEE IR

of the mind, along with prana, was told.
manaso 'bhidadhav asunapi saha

FYAET HASHITEIAY

How can the mind's reality be established
katham asya bhaved amrsatva-gatir

AE! [SHIaa e 95 |

when it is an effect? Tell me.
manaso vikrtitva-gunasya vada 130




% THAH TWEAIHE
You should accept this: being made of space, etc.
kuru paksam imam gagana-pramukharn

SIAESe T g A |

this entire world is unreal because it arose.
janimat sakalarn na hi satyam iti

UYH 93 9 9 A1 Ial
It did not exist before or after.
prathamam caramam ca na casti yato

FAHIQATGGIHT T I ||

You should compare it to necklaces, etc.
rucakadivad ity upamam ca vada 133

Shch TARIS o TaHE

In gold, the necklaces, etc did not exist before
kanake rucakadi na purvam abhtc

I T 9 9=Ud §IIH |
or after. Thus they are unreal.
caramam ca na vidyata ity anrtam

AT YT IHEIAS

Even now they do not exist. Similarly, this whole world
adhunapi tathaiva samastam idam

SAATEIRIS WagdH |

from space onwards is unreal because it arose.
janimad viyadadi bhaved anrtam 134

(N
h AR TIISATIHT
In gold, etc, if that which arose -
kanakadisu yady upajatam abhud

EIRIHE TS q: |
necklaces, etc - were actually separate,
rucaka-pramukham prthag eva tatah

then wouldn't the weight of gold, etc increase?
adhikarh parimanam amisu kuto

T IR IIHTaeEH |

This should certainly be explained.
na bhaved iti vacyam avasyam idam 135

HARITATA AT

Separate from gold, etc,
kanaka-prabhrter vyatiriktam ato

FghIe 7 9ud oo |

necklaces, etc cannot exist. Why?
rucakadi na vidyata eva kutah

JTIGUTCh AR

Because they are never perceived separate from gold, etc.
prthag agrahanat kanaka-prabhrter

i HROAT IS i

Thus the cause is real, and the effect is unreal.
iti karanam eva sad anyad asat 136




T A qERTHA: THAY

PP: But different from the cause is an effect's name,
nanu nama prthag vikrteh prakrter

Y EYAYTY T HIIAT: |

form, and function. Therefore,
atha rapam athapi ca karyam atah

HYAITANHIIATIIH:

how can the effect be understood as non-separate
katham avyatiriktatayavagamah

PENIEERINGEC I I

from the cause? This should be explained.
prakrter vikrter iti vacyam idam 137

8 INUTAHIUS:

S: Grass, thread, gold and clay,
iha virana-tantu-suvarna-mrdah

hCRMCHQIECTHAT: |

in the form of mats, clothes, necklaces and pots
kata-sataka-hara-ghatakrtayah

SIS STTSIS TSI T

are perceived by people.
upalabdhr-janair upalabdhi-mita

7 M aa: Thaiada: |

Therefore, the effect is not different from the cause.
na bhidasti tatah prakrter vikrteh 138

A T UHAT Y HRIAAT

Different appearances, roles,
nanu rupam atho api karyam atho

I A guraTear |

and names are assumed by an actor.

abhidhapi natasya prthag vidita

T gy Ae: AT

Why then doesn't an actor become a different person?
na prthaktvam upaiti natah kim iti

ITAaaHIIAE HIS: I

Those skilled (in logic) should certainly answer this question.

prativacyam avasyam idam kusalaih 140

AT T HYAT ITH Waq

That which doesn't exist has no birth
asato na kathancana janma bhavet

IEHEd 9 WIW AT |

because of it's non-existence, like a sky-flower.
tad-asattvata eva kha-puspam iva

= FAISRET VT YLATSTY a1

That which exists has no birth because it existed before.
na sato 'sti bhavah purato 'pi bhavad

Jd 3MTHI<T HesMATa |l

Like atma, it is accepted as existent.
yata atmavad eva sad istam iti 141




This teaching of Kanada has also been refuted
pratisiddham idam kanabhoji-matar

IO FHERRN[SOT |

by Sri Krishna, the teacher of all teachers,
harinapi samasta-guror guruna

N
9T  ATEd ST
by the statement, "nasato”
vacanena tu nasata ity amuna

FIAT = GUTTAITT A |
said for the benefit of Arjuna.
bruvata ca prtha-tanayaya hitam 148

A HaH 9 S Wdg

For the non-existent and the existent, there is no birth.
asatas ca satas ca na janma bhavet

ST QAR |

Thus was said before, supported by reasoning.
iti purvam avady upapatti-yutam

~
HHH A SlAd U9 dl
Something both existent and non-existent cannot be born.
sad-asac ca na jayata eva kuto

T B 95 quiavsERa Ia: ||

Why? Because no such thing exists.
na hi vastu tatha-vidham asti yatah 149

HITETHAT HA:IRIAY

Having negated an existent or non-existent cause
sad-asattvam atitya manah-prabhrter

T HIFT NG I |

for the mind, etc, it has no place here whatsoever.
na kathancana vrttir ihasti yatah

T U AUHEST qa1
Therefore, birth of the mind, etc.
tata eva manah-pramukhasya bhavo

T yaRfa gegagEAm |

cannot occur. This is clear to all.
na bhaveéd iti sarva-suvedam iti 150

LR INE RRELE I R

Since unreality of the mind has been shown in this way,
manaso 'nrtataivam avadi yatas

qd U9 7§ 981 HuT IRaH |
therefore the mind's activities are also unreal.
tata eva hi tasya mrsa caritam

Since the mind's activities are unreal,
yata eva mrsa manasas caritam

Tq U9 QRARTEH |

what was said before is proved.
tata eva purodita-siddhir abhut 152




