
न मना ेन मित करणािन च नाे
N t i d i t ll tNot mind, nor intellect, nor senses,
na mano na matiḥ karaṇāni ca no

न रजा ेन तमा ेन च सवमप ꠰ 
t j t ttnot rajas, nor tamas, or even sattva,

na rajo na tamo na ca sattvam api

न मही न जल न च विरप
h finot earth, water, fire,

na mahī na jalaṁ na ca vahnir api

सना ेन नभ पद परमम् ꠱
air or space is the supreme reality.
śvasano na nabhaś ca padaṁ paramam 108

अमनकमधीकमिनयक
F f i d i t ll t dFree from mind, intellect, and senses,
amanaskam adhīkam anindriyakaṁ

वरजकमसवतमकमप ꠱ 
f f j tt d tfree from rajas, sattva, and tamas,
virajaskam asattva-tamaskam api

अमहीजलविनलाबरक
f f h fi i dfree from earth, water, fire, air, and space -
amahī-jala-vahny-anilāmbarakaṁ

परमरमातयाय भाे ꠱
you should seek that immutable reality within yourself.
param akṣaram ātmatayāśraya bhoḥ 109

करणािन ह यषयाभमुख
With t d t d t d bj tWith senses turned outwards towards objects,
karaṇāni hi yad viṣayābhimukhaṁ

गमय मितवषयेषु चरेत ्꠰ 
th i d th ith bj tthe mind engages them with objects.
pragamayya matir viṣayēṣu caret

तद ुजागरत वदत बधुा
Th i ll h h ki U d d hThe wise call that the waking state.  Understand that
tad u jāgaritaṁ pravadanti budhā

न तदत ममेयवगछ शे ꠱
the waking state does not belong to consciousness.
na tad asti mamety avagaccha dṛśeḥ 110

करणािन यदापेरतािन तदा
Wh th ithdWhen the senses are withdrawn, 
karaṇāni yadoparatāni tadā

वषयानभुवाहतवासनया ꠰ 
b f i i b f i ibecause of impressions born of prior experiences,
viṣayānubhavāhita-vāsanayā

वषयेण वना वषयितम
i h b f bj bjin the absence of objects, objects appear.  
viṣayeṇa vinā viṣaya-pratimaṁ

फुरण वपन वदत बुधा ꠱
The wise call that the dream state.
sphuraṇaṁ svapanaṁ pravadanti budhāḥ 111



करणय धय फुरणने वना
F th i d i th b f ti itFor the mind, in the absence of sense activity 
karaṇasya dhiyaḥ sphuraṇena vinā

वषयाकृितकेन त या थतता ꠰ 
d th f bj t th t t tand the appearance of objects, that state

viṣayākṛtikena tu yā sthitatā

वदत सषुिममु ह बधुा
h i ll h d lthe wise call that deep sleep,

pravadanti suṣuptim amuṁ hi budhā

विनवृतषृ िुततववद ꠱
free from desire, according to knowers of the scriptures.
vinivṛtta-tṛṣaḥ śruti-tattvavidaḥ 112

इित जागरत वपन च धय
Th ki d d l b l t th i dThus waking, dream, and sleep belong to the mind,  
iti jāgaritaṁ svapanaṁ ca dhiyaḥ

मताऽेमत सषुिरप ꠰ 
h th i twhether in sequence or not.

kramato 'kramataś ca suṣuptir api

न कदाचदप यमत ममेय्
Th h b l lfThese three never belong to oneself.
na kadācid api trayam asti mamety

अवगछ सदा तरयमित ꠱
Understand that "I am the reality, the fourth."
avagaccha sad āsmi turīyam iti 113

यद ुजागरतभृित ितय
Th th ki d d lThese three - waking, dream, and sleep -
yad u jāgarita-prabhṛti tritayaṁ

परकपतमािन मूढधया ꠰ 
tt ib t d t lf b i t i dare attributed to oneself by an ignorant mind.

parikalpitam ātmani mūḍha-dhiyā

अभधानमद तदपेय भवते्
R l i h h d i iRelative to these three, designation as
abhidhānam idaṁ tad apekṣya bhavet

परमापदय तरयमित ꠱
the fourth belongs to the true self. 
paramātma-padasya turīyam iti 114

यदपेय भवेदभधानमद
R l ti t th th i thi d i tiRelative to the three is this designation 
yad apekṣya bhaved abhidhānam idaṁ

परमापदय तरयमित ꠰ 
f t b i th f thof atma being the fourth.

paramātma-padasya turīyam iti

तदसयमसयगुण तत
Th f h h d h i li i lTherefore the three, and their qualities, are unreal
tad asatyam asatya-guṇaś ca tataḥ

परिनमतवारणचेतवत ्꠱
like the motion of an elephant made of wood.
parinirmita-vāraṇa-cēṣṭitavat 115



गगनमुख पृथवीचरम
Th l t f t thThe elements from space to earth,
gagana-pramukhaṁ pr̥thivī-caramaṁ

वषयेयबुमनसहतम ्꠰ 
l ith bj t i d d i t ll talong with objects, senses, mind, and intellect -

viṣayendriya-buddhi-manaḥ-sahitam

जिनमगदेतदभतूमित
hi ld h i lthis world that arose is unreal.

janimaj-jagad etad abhūtam iti

तुय वदयुपमानशतै ꠱
Thus scriptures say with hundreds of examples.
śrutayaḥ pravadanty upamāna-śataiḥ 116

चकमुख कनकादमय
N kl t d f ld tNecklaces, etc, made of gold, etc,
rucaka-pramukhaṁ kanakādi-mayaṁ

चकाभधानिनममप ꠰ 
th h d i t d kl teven though designated as necklaces, etc.

rucakādy-abhidhāna-nimittam api

असदयवगयत एव यताे
d d b l bare understood to be unreal because

asad ity avagamyata eva yato

यभचारवती चकादमित ꠱
the experience of necklaces, etc is variable.
vyabhicāravatī rucakādi-matiḥ 120

न कदाचदप यभचारवती
B t i i bl i th iBut invariable is the experience
na kadācid api vyabhicāravatī

कनकादमित पुषय यत ꠰ 
f f ld t Th ffor a person of gold, etc.  Therefore,
kanakādi-matiḥ puruṣasya yataḥ

तत एव ह सयतयाभमत
ld i id d lgold is considered real,

tata eva hi satyatayābhimataṁ

कनकादवपयय एष ुन ह ꠱
because gold, etc, does not change.
kanakādi-viparyaya eṣu na hi 121

अविनमुख वयदतमद
Th l t f th t thi ldThe elements from earth to space, this world
avani-pramukhaṁ viyad-antam idaṁ

वकृितत परय भवयपरम ्꠰ 
i ff t f th i f i b his an effect of the inferior brahman.
vikṛtis tu parasya bhavaty aparam

अनतृ वपर वकृितत यताे
Thi i f i ff i lThis inferior effect is unreal,   
anṛtaṁ tv aparaṁ vikṛtis tu yato

ऽवतथ त पर कृितत यत ꠱
but the cause, supreme brahman, is real.
'vitathaṁ tu paraṁ prakṛtis tu yataḥ 126



अत एतदसेध सदु पर
Th f thi i t bli h d b h ll d tTherefore, this is established: supreme brahman, called sat,
ata etad asedhi sad-ukti paraṁ

न मृषेित मृषा त तताऽेयदित ꠰ 
i t l b t thi l i lis not unreal, but everything else is unreal.
na mṛṣeti mṛṣā tu tato 'nyad iti

इित समता ेयदवाद मया
Th i bli h d h id bThus is established what was said by me, 
iti siddham ato yad avādi mayā

जिनमगदेतदभतूमित ꠱
This world that arose is false.
janimaj jagad etad abhūtam iti 127

मनसाऽेयनृतवमसेयमुत
Th i d' lit i l t bli h d b thiThe mind's unreality is also established by this
manaso 'py anṛtatvam asedhy amutaḥ

ितपादतहेतत एव भवेत ्꠰ 
th t h b ireason that has been given.

pratipādita-hetuta eva bhavet

चरत च तदयमसयमत
Th i d' i i i lThe mind's activities are unreal
caritaṁ ca tadīyam asatyam ataḥ

परिनमतवारणचेतवत ्꠱
like the motion of an elephant made of wood.
parinirmita-vāraṇa-ceṣṭitavat 128

नन ुनायवद ितवन
PP B t th i t did t th t th i iPP: But the scriptures did not say that the origin
nanu nābhyavadac chrutir udbhavanaṁ

मनसत सता ेन च खमुखात ्꠰ 
f th i d f t f l t likof the mind was from sat or from elements like space.

manasas tu sato na ca kha-pramukhāt

कथमय भवदेनतृवगितर्
S h h i d' li b bli h d?So how can the mind's unreality be established?
katham asya bhaved anṛtatva-gatir

मनसा ेभगववद िनयत ꠱
Sir, teach me that clearly.
manaso bhagavan vada niścayataḥ 129

नन ुसम अान उवन
S I Ch d h t 7 th i i f tS: In Chandogya chapter 7, the origin from atma
nanu saptama ātmana udbhavanaṁ

मनसाऽेभदधावसनाप सह ꠰ 
f th i d l ith t ldof the mind, along with prana, was told.

manaso 'bhidadhāv asunāpi saha

कथमय भवदेमृषावगितर्
H h i d' li b bli h dHow can the mind's reality be established
katham asya bhaved amṛṣātva-gatir

मनसा ेवकृितवगुणय वद ꠱
when it is an effect?  Tell me.
manaso vikṛtitva-guṇasya vada 130



कु पमम गगनमुख
Y h ld t thi b i d f tYou should accept this: being made of space, etc.
kuru pakṣam imaṁ gagana-pramukhaṁ

जिनमसकल न ह सयमित ꠰ 
thi ti ld i l b itthis entire world is unreal because it arose.
janimat sakalaṁ na hi satyam iti

थम चरम च न चात यताे
I did i b f fIt did not exist before or after. 
prathamaṁ caramaṁ ca na cāsti yato

चकादवदयुपमा च वद ꠱
You should compare it to necklaces, etc.
rucakādivad ity upamāṁ ca vada 133

कनके चकाद न पूवमभूच्
I ld th kl t did t i t b fIn gold, the necklaces, etc did not exist before 
kanake rucakādi na pūrvam abhūc

चरम च न वत इयनृतम ्꠰ 
ft Th th lor after.  Thus they are unreal.  

caramaṁ ca na vidyata ity anṛtam

अधुनाप तथैव समतमद
E h d i Si il l hi h l ldEven now they do not exist.  Similarly, this whole world
adhunāpi tathaiva samastam idaṁ

जिनमयदाद भवदेनतृम् ꠱
from space onwards is unreal because it arose. 
janimad viyadādi bhaved anṛtam 134

कनकादषु युपजातमभूद्
I ld t if th t hi hIn gold, etc, if that which arose -
kanakādiṣu yady upajātam abhūd

चकमुख पृथगेव तत ꠰ 
kl t t ll tnecklaces, etc - were actually separate,

rucaka-pramukhaṁ pṛthag eva tataḥ

अधक  परमाणममीषु कुताे
h ld ' h i h f ld i ?then wouldn't  the weight of gold, etc increase?

adhikaṁ parimāṇam amīṣu kuto

न भवेदित वायमवयमदम् ꠱
This should certainly be explained.
na bhaved iti vācyam avaśyam idam   135

कनकभृतेयितरमताे
S t f ld tSeparate from gold, etc,
kanaka-prabhṛter vyatiriktam ato

चकाद न वत एव कुत ꠰ 
kl t t i t Wh ?necklaces, etc cannot exist.  Why?

rucakādi na vidyata eva kutaḥ

पृथगहणाकनकभृतरे्
B h i d f ldBecause they are never perceived separate from gold, etc.
pṛthag agrahaṇāt kanaka-prabhṛter

इित कारणमेव सदयदसत् ꠱
Thus the cause is real, and the effect is unreal.
iti kāraṇam eva sad anyad asat   136



नन ुनाम पृथवकृते कृतरे्
PP B t diff t f th i ff t'PP:  But different from the cause is an effect's name,
nanu nāma pṛthag vikṛteḥ prakṛter

अथ पमथाप च कायमत ꠰ 
f d f ti Th fform, and function.  Therefore,
atha rūpam athāpi ca kāryam ataḥ

कथमयितरतयावगम
h h ff b d dhow can the effect be understood as non-separate
katham avyatiriktatayāvagamaḥ

कृतेवकृतेरित वायमदम् ꠱
from the cause?  This should be explained.
prakṛter vikṛter iti vācyam idam   137

इह वीरणततसवणमृद
S G th d ld d lS: Grass, thread, gold and clay,
iha vīraṇa-tantu-suvarṇa-mṛdaḥ

कटशाटकहारघटाकृतय ꠰ 
i th f f t l th kl d tin the form of mats, clothes, necklaces and pots
kaṭa-śāṭaka-hāra-ghaṭākṛtayaḥ

उपलधृजनैपलधमता
i d b lare perceived by people.

upalabdhṛ-janair upalabdhi-mitā

न भदात तत कृतेवकृते ꠱
Therefore, the effect is not different from the cause.
na bhidāsti tataḥ prakṛter vikṛteḥ   138

नन ुपमथाे अप कायमथाे
Diff t lDifferent appearances, roles,
nanu rūpam atho api kāryam atho

अभधाप नटय पृथवदता ꠰ 
d d b tand names are assumed by an actor.   

abhidhāpi naṭasya pṛthag viditā

न पृथमुपैित नट कमित
Wh h d ' b diff ?Why then doesn't  an actor become a different person?
na pṛthaktvam upaiti naṭaḥ kim iti

ितवायमवयमद कुशलै ꠱
Those skilled (in logic) should certainly answer this question.
prativācyam avaśyam idaṁ kuśalaiḥ 140

असता ेन कथन ज भवेत्
Th t hi h d 't i t h bi thThat which doesn't exist has no birth
asato na kathañcana janma bhavet

तदसवत एव खपुपमव ꠰ 
b f it' i t lik k flbecause of it's non-existence, like a sky-flower.
tad-asattvata eva kha-puṣpam iva

न सताऽेत भव परुताऽेप भवाद्
Th hi h i h bi h b i i d b fThat which exists has no birth because it existed before.
na sato 'sti bhavaḥ purato 'pi bhavād

यत अावदेव सदमित ꠱
Like atma, it is accepted as existent.
yata ātmavad eva sad iṣṭam iti 141



ितषमद कणभाेजमत
Thi t hi f K d h l b f t dThis teaching of Kanada has also been refuted
pratiṣiddham idaṁ kaṇabhōji-mataṁ

हरणाप समतगुराेगुणा ꠰ 
b S i K i h th t h f ll t hby Sri Krishna, the teacher of all teachers,
hariṇāpi samasta-guror guruṇā

वचनने त नासत इयमुना
b h " "by the statement, "nasato"
vacanena tu nāsata ity amunā

वता च पृथातनयाय हतम् ꠱
said for the benefit of Arjuna.
bruvatā ca pṛthā-tanayāya hitam 148

असत सत न ज भवेद्
F th i t t d th i t t th i bi thFor the non-existent and the existent, there is no birth.
asataś ca sataś ca na janma bhavet

इित पूवमवापुपयुतम ्꠰ 
Th id b f t d b iThus was said before, supported by reasoning.
iti pūrvam avādy upapatti-yutam

सदस न जायत एव कुताे
S hi b h i d i b bSomething both existent and non-existent cannot be born.
sad-asac ca na jāyata eva kuto

न ह वत तथावधमत यत ꠱
Why?  Because no such thing exists.
na hi vastu tathā-vidham asti yataḥ 149

सदसवमतीय मनभृतरे्
H i t d i t t i t tHaving negated an existent or non-existent cause 
sad-asattvam atītya manaḥ-prabhṛter

न कथन वृरहात यत ꠰ 
f th i d t it h l h h tfor the mind, etc, it has no place here whatsoever.
na kathañcana vṛttir ihāsti yataḥ

तत एव मनमुखय भवाे
Th f bi h f h i dTherefore, birth of the mind, etc.
tata eva manaḥ-pramukhasya bhavo

न भवेदित सवसवेदमित ꠱
cannot occur.  This is clear to all.
na bhavēd iti sarva-suvedam iti 150

मनसाऽेनतृतवैमवाद यतस्
Si lit f th i d h b h i thiSince unreality of the mind has been shown in this way,
manaso 'nṛtataivam avādi yatas

तत एव ह तय मृषा चरतम ्꠰ 
th f th i d' ti iti l ltherefore the mind's activities are also unreal.
tata eva hi tasya mṛṣā caritam

यत एव मृषा मनसरत
Si h i d' i i i lSince the mind's activities are unreal,
yata eva mṛṣā manasaś caritaṁ

तत एव परुाेदतसरभूत ्꠱
what was said before is proved.
tata eva purodita-siddhir abhūt 152


