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Drig Drishya Viveka

< <~
ripam drishyam locanam drik

Form is observed, eye is the observer.

TEvT g HEEH |

tad drlshyam drlk tu manasam

That (eye) is observed, mind is the observer.

TIAT I qTair

drishya dhi-vrittayah sakshi

Mental activities are observed, withess is the observer.

T T T FIAT 1191
drig eva na tu drishyate
But that observer is not observed.
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nila-pita-sthula-sikshma
Blue & yellow, gross & subtle,
LoV o exSlgN
G laHad: |
hrasva-dirghadi-bhedatah

short & long, etc. — due to such differences

T E9Tr

nana-vidhani rapani

many kinds of forms exist.

qIT AT THREIT 112 ||

pashyel locanam ekadha

The eye seeing (them) is but one.

HTHTI IS A Y

andhya-mandya-patutveshu
Blindness, dullness & sharpness,
> ~c

TAIHY THAT |
netra-dharmeshu caikadha

which are qualities of the eye —

. ~ ~
Thodd-H-T: AT
sankalpayen manah shrotra-
the mind cognizes, being one.

S ~
oIl YA AqrH<H 113 11

tvag-adau yojyatam idam

This also applies to hearing, touch, etc.
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FIH: TheTT<al

kamah sankalpa-sandehau

Desire, certainty & doubt,

shraddha ’shraddhe dhrititare

belief & disbelief, firmness & its opposite,
hrir dhir bhir ityevam adin

modesty, intelligence, fear, etc. —

TaTe T f=afea: 11 ¢ 1
bhasayaty ekadha citih

one consciousness reveals.

qrefa aTeaH A

nodeti nastam ety esha

This (consciousness) does not arise or disappear,

'_'rOII»S\ 7Tf T &a¥H |

na vrlddhlm yati na kshayam

nor does it increase or decrease.

=T fTema—=TA

svayam vibhaty athananyani

It shines on its own. Other objects

WTEIT 9ra= 99T 1y 1

bhésayet\ sadhanam vina

it reveals without any other means.
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= HTS STl Eloaj

cicchaya 'veshato budau

Manifest in the mind, consciousness shines being reflected
hd [N

HIT 91 ] |§m e

bhanam dhis tu dvidha sthita

Mind is two-fold:

ThHIEHT7AT TS

ekahankritir anya syad

one aspect is ahankara — ego,

AT HIUETIUT 11 % |

antah-karana-rapini

the other is antahkarana — mind.

BTATERT AT T

chayahankarayor aikyam
Identification of ego with reflected consciousness

awr: [qusaaq |

taptayah pindavan matam

is like a glowing hot iron ball.

S C IR AT I Y

tad- ahankara-tadatmyad

Due to identification of the ego with that (reflection)

TEFATATHITT 119 11

dehash cetanatam agat

the body gains sentiency.

10/30/2010



HAEHVET dATaT Y

ahankarasya tadatmyam

Identification of the ego

cicchaya-deha-sakshibhih

with (1)reflected consciousness, (2)body, and (3)witness
. . - ~

Hasl H ST HTli—d

sahajam karmajam bhranti-

is (1)natural, (2)due to karma, and (3)due to ignorance —

ST T fafed AT o
janyam ca trividham kramat

each of these three respectively.

e —r. A
SEIR GBS IGLIESS
sambandhinoh sator nasti
For the relationship (of ego & reflected consciousness)
[ - [ - .
dI: g d |

< -}

nivrittih sahajasya tu

which is natural, there can be no destruction.

FHAITT TaATT=4

karma-ksha\yét prabodhac ca

By exhausting karma or by knowledge

EECGECTIEC TR
nivartete kramad ubhe

(identification) with both (body & witness) is destroyed.
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ahankara-laye StTptau

In deep sleep, ego disappears

N ~

TIEars I=aa: |

bhaved deho ’py acetanah

and the body becomes insentient.
. ﬁ ..

ahankara-vikasardhah

In dream, the ego is half-manifest.

ST HE] AT 1] 90 ||

svapnah sarvastu jagarah

In waking, it is fully manifest.

A= HIUG S

antah-karana-vrittish ca

Mental activities

C_C e
A=A FIHTAT |

citic-cachayaikyam agata

which are non-separate from reflected consciousness

qJTEAT: HeqdT T

vasanah kalpayet S\;apne

project thoughts while dreaming

N SN ~ .
ATLSATEITIATT T(8: 11992 11
bodhe ’kshair vishayan bahih

and external objects of perception while awake.
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S EINCID RICIE
mano "hankrity upadanam

The source of mind and ego

BEGEI I EL

lingam ekam jadatmakam
is the subtle body, one and insentient.

T TTIHTd

avastha-trayam anveti

It is present in all three states of experience.

ST o= a9r 1192 1|

jayate mriyate tatha

Also, it is born and it dies.

srfeee fg ATaTaT
shakti-dvayam hi mayaya
Maya has two powers:

=, ~
CERIEISENET: I

vikshep-gvritti-rﬁpakam

projecting and veiling.

~, C__ ¢ [
ferarqorfeafergTia
vikshepa-shaktir lingadi-

The power of projection

TEJTUST ST Gt 1193 11

brahmandantam jagat srijet

creates the world — from subtle body to the universe.
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s?'ishtir nama brahma-riape

The world is a manifestation of brahman

[ [
qredarT<a=q |

sac-cid-ananda-vastuni
in limitless, unchanging consciousness.

AT FATlaad 99

abdhau phenadivat sarva-

Like foam and bubbles in the ocean,

JTHEIAETIOT 1192¢ 11

nama-rupa-prasarana

names and forms become manifest.

[S ~ >

AT ITAHT

antar drig-drishyayor bhedam

The inner difference between observer and observed

&Y TEEEr: |

bahish ca brahma-sargayoh

and the external (difference) between brahman and world -

AU TIT ITfeFeT :

avrinoty apara shaktih

the other power conceals (these differences).

AT GET7ET HTTOH 1199 1

sa samsarasya karanam

That (power) is the cause for worldly life.
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qrteror: gear 9T

sakshinah purato bhati

In the presence of withess consciousness
C o~ ~ .

W. ag:r Wo 0 |

lingam dehena samyutam

subtle body united with a physical body becomes sentient

[l ~
(Hld= A A4

citi-cchaya-samaveshaj

due to reflected consciousness.

ST TS ATIEN7H: 119% 11

jivah syad vyavaharikah

Such is the empirical person.

AT FTTHTITITT

asya jivatvam aropat
For that (person), due to superimpostion, individuality

qrfavTayTa T |

sakshiny apy avabhasate

appears in witness consciousness.

Agar q faaem

avritau tu vinashtayam

When the veiling power is destroyed,

T HTASTITIT ad 1199 1
bhede bhate ’payati tat

the difference becomes apparent and that disappears.
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tatha sarga-brahmanosh ca
Similarly, for brahman and world,
yeaTgT fasfa |

bhedam avritya tishthati

the difference is concealed

a1 3I|%|F|F|§3?||§ d&]

ya shaktis tad-vashad brahma

due to the veiling power. (Therefore) brahman

fershced= MTET 1195 ||

vikritatvena bhasate

appears to have undergone modification.

AT AATIE

atrapy avriti-nashena
But when the veiling power is destroyed,

ferfe s|TaET: |

vibhati brahma-sargayoh

the difference between brahman and world becomes clear.

~ S ¢ .
HIEHAT TR ¥
bhedas tayor vikarah syat

(Therefore) modification belongs to the world

AT T F&ETOr F@r=aT 1192, 1

sarge na brahmani kvacit

and not to brahman.
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oAtea v fuor =7
asti bhati priyam rupam

Existence, knownness, attractiveness, form &

T TR |

nama cety amsha-pancakam

name — these are the five characteristics.
ATTAT T[T

adya-trayam brahma-rapam

The first three belong to brahman.

ST adr 899 1120 ||

jagacﬁrﬁpam tato dvayam

The latter two belong to the world.

O ~ <
CEIRCIRE R ICIN

kha-vayv-agni-jalorvishu
In space, air, fire, water & earth,

h .__° [
AIdIg?T=y |

deva-tiryan-naradishu

and in gods, animals & people,

ST gf=gera—=<T:

abhinnah sac-cid-anandah

existence, knownness and attractiveness are the same.

REre =9 TEAT 11029 11

bhidyate rapa-namani

Names and forms differentiate them.

10/30/2010

11



