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�?±é¿- ÌÇA�- ÌÇB
Consciousness – all-pervasive, all,
caitanyaṃ sarvagaṃ sarvaṃ

ÌÇA¼I±�HÍPÈ¿¾F )
abiding in the hearts of all,
sarva-bhūta-guhāśayam

¿±F ÌÇAVÇË¿P±g±-
beyond all objects –
yat sarva-viṣayātītaṃ

±úť? ÌÇAVÇ³> ¶¾, * 
unto that all-knowing one, salutations.
tasmai sarva-vide namaḥ 1.1

¿>¶Påť¶P VÇÃm¿é±
Unto atma, into which merge
yenātmanā vilīyanta

�ȟÇeé± � ÇJǣ¿, )
and from which arise all thoughts, 
udbhavanti ca vṛttayaḥ

W¶å¿PÇ�±¿> ±úť?
unto that unchanging consciousness
nityāvagataye tasmai

¶¾P> ´gēå¿¿Påť¶> * 
in the form of thoughts, salutations.
namo dhī-pratyayātmane 18.1

W¶å¿¾Hƞ, Ì³>ÇPúťg-
"I have always been brahman,"
nitya-muktaḥ sad evāsmī-

å¿>Ç- �>¶F ¶ ¼Ç>¶F ¾W±, )
if this understanding did not arise,
tyevaṃ cen na bhaven matiḥ

V�¾²B ĜPÇ¿å¿>Ç-
then why would scriptures
kim arthaṃ śrāvayaty evaṃ

¾P±JÇÝ ̿ W±ÁP˽±P * 
lovingly teach this like a mother?
mātṛvac chrutir ādṛtā 18.3



_ÌȈP³>ÇPÍZ¾å¿úťP³F
From the experienced "I"
siddhād evāham ity asmād

¿HùťȈ¾P>A W¶VËç¿±> )
"this" is negated,
yuṣmad-dharmo niṣidhyate

ÁǌPZ¾ÇPUÍ´g¿HAƟP
like snake imagined on a rope,
rajjvām ivāhidhīr yuktyā

±±F åÇZ¾å¿PT³ÈPÌ¶?, * 
by teachings like tat tvam asi.
tat tvam ity ādiś-āsanaiḥ 18.4

Ì³F ĕʚPÍ- �ÁP>¾gW±
"I am brahman" and "I act"
sad brahmāhaṃ karomīti

ēå¿¿PÇPåťÌP_Î�P? )
are thoughts witnessed by atma.
pratyayāv ātma-sākṣikau

±¿P>ÁÑP¶£ú¿?Ç
Of the two, the one born of ignorance
tayor ajñānajasyaiva

å¿P�P> ¿Hƞ±ÁP> ¾±, * 
is considered fit to be rejected.
tyāgo yuktataro mataḥ 18.6

Ì³úťgW± ē¾P¯P>å²P
"I am brahman" is understood through scripture.
sad asmīti pramāṇotthā

´gÁé¿P ±ZɊ¼P>ȟÇP )
The other, resembling atma, arises
dhīr anyā tan-nibhodbhavā

ēå¿ÎPT³W¶¼P ÇPV¸
falsely through perception.
pratyakṣādi-nibhā vāpi

»Pç¿±> T³ÛĖ¾PT³Ç±F * 
It is negated, like a false sense of direction.
bādhyate dig-bhramādivat 18.7

�±PA ¼P>ƞ> W± ¿Ý Pʓ-
When scripture refers to a doer or experiencer, 
kartā bhokteti yac chāstraṃ

ÃP>�»HȎ¶HÇPT³ ±±F )
it merely restates the worldly view.
loka-buddhy-anuvādi tat

Ì³úťgW± ĜH±>£PA±P
From the scripture arises "I am brahman"
sad asmīti śruter jātā

»Pç¿±>+é¿?±¿?Ç ´g, * 
which negates that worldly view.
bādhyate 'nyaitayaiva dhīḥ 18.8



Ì³>Ç åÇ¾Ìgå¿Hƞ>
PP: When "You are brahman" is taught,
sad eva tvam asity ukte

¶Påť¶P> ¾Hƞ±P- fú²ÁP¾F )
one's liberation is not firm.
nātmano muktatāṃ sthirām

ē¸ȭ±> ēÌ-�ÎP¾F
Therefore, repetition  
prapadyate prasaṃcakṣām

x±P> ¿HƟP¶HZ�é±¿>±F * 
along with reasoning one should practice.
ato yuktyānucintayet 18.9

Ì�J ³Hƞ-  ¶ �JʕPW±
Hearing once, it is not grasped
sakṛd uktaṃ na gṛhṇāti

ÇPƪP²AÑP>+V¸ ¿P> ¼Ç>±F )
even for one who understands the statement.
vākyārtha-jño 'pi yo bhavet

x¸>Î±>+± �ÇPé¿³F
Therefore, one requires something else -
apekṣate 'ta evānyad

xÇP> P¾ Ȳ¿- UÍ ±±F * 
the two things (repetition and reasoning) we said.
avochāma dvayaṃ hi tat  18.10

Ì³úťgW± � VÇÑP¶¾F
The knowledge, "I am brahman"
sad asmīti ca vijñānam

xÎ£P> »P´±> ĐÇ¾F )
is certainly negated by perception 
akṣajo bādhate dhruvam

Èì³P>å²- ˽­Ì-ú�PÁP>
that creates strong impressions
śabdotthaṃ dṛḍha-saṃskāro

³P>Ë?ɼP�J ù¿±> »UÍ, * 
which draws one outwards due to defects.
doṣaiś cākṛṣyate bahiḥ 18.13

Ì³ÌgW± ¹Ã- �P>ƤP
After teaching the goal, "You are brahman,"
sad asīti phalaṃ coktvā

VÇ´>¿- ÌP´¶- ¿±, )
the scripture enjoins the necessary practice.
vidheyaṃ sādhanaṃ yataḥ

¶ ±³é¿±F ēÌ-Ú¿P¶P±F
There is no other practice than repetition
na tad-anyat prasaṃkhyānāt

ē_ÌȈP²AZ¾Í>ù¿±> * 
for a goal that is already accomplished.
prasiddhārtham iheṣyate 18.17



¶?±³>Ç- ÁÍú¿P¶P-
S: This is not so because the upanishads
naitad evaṃ rahasyānāṃ

¶>W±¶>å¿ÇÌP¶±, )
conclude, "neti neti."
neti nety avasānataḥ

VĂ¿PÌPç¿- ¸HÁP ĜPõ¿-
Goals reached by action are taught earlier in the Vedas,
kriya-sādhyaṃ purā śrāvyaṃ

¶ ¾P>ÎP> W¶å¿_ÌȈ±, * 
but not moksha because it is eternally established.
na mokṣo nitya-siddhataḥ 18.19

¸Hč³H,�- ¿²Pç¿ú±-
Like the suffering of a son is superimposed
putra-duḥkhaṃ yathādhyastaṃ

V¸čP³H,�> úÇ xPåťW¶ )
on oneself by the father who does not suffer, 
pitrāduḥkhe sva ātmani

xÍ-�čPA ±²Pç¿ú±-
so too, suffering is superimposed by the ego
ahaṃkartrā tathādhyastaṃ

W¶å¿P³H,�> úÇ xPåťW¶ * 
on atma that is eternally free from suffering.
nityāduḥkhe sva ātmani 18.20

ÌP>+ç¿PÌP> ¶>W± ¶>±gW±
By "neti neti" that superimposition
so 'dhyāso neti netīti

ēPɐÇ±F ēW±VËç¿±> )
is negated, as if something is truly accomplished.
prāptavat pratiṣidhyate

¼I¿P>+ç¿PÌVÇX´, �^ɼ±F
So, any injunctions, which are superimposed,
bhūyo 'dhyāsa-vidhiḥ kaścit

�H ±^ɼ¶F ¶P>¸¸ȭ±> * 
are completely impossible.
kutaścin nopapadyate 18.21

ēPɐɼ>±F ēW±VËç¿>±
If something acquired gets removed,
prāptaś cet pratiṣidhyeta

¾P>ÎP>+W¶å¿P> ¼Ç>³F ĐÇ¾F )
then moksha is certainly temporary.
mokṣo 'nityo bhaved dhruvam

x±P>+ēPɐW¶Ë>´P>+¿-
Therefore, moksha is negation of the non-acquired,
ato 'prāpta-niṣedho 'yaṃ

T³õ¿YƳ�¿¶PT³Ç±F * 
like building a fire in the sky.
divy agni-cayanādivat 18.23



xÍ-�čPAåťW¶ é¿ú±-
The ego is superimposed on atma,
ahaṃ-kartrātmani nyastaṃ

�?±é¿> �±JA±PT³ ¿±F )
on pure consciousness, as agency etc. 
caitanye kartṛtādi yat

¶>W± ¶>±gW± ±±F ÌÇB
By "neti neti" all that
neti netīti tat sarvaṃ

ÌPÍ-�čPA W¶VËç¿±> * 
along with the ego is negated.
sāhaṃkartrā niṣidhyate 18.25

Ì-W¶´P? ÌÇA³P ±ú¿
Due to the constant proximity of atma,
saṃnidhau sarvadā tasya

ú¿P±F ±³P¼P>+Z¼¾P¶�J ±F )
the ego seems like it. 
syāt tadābho 'bhimānakṛt

xPåťPåťg¿- Ȳ¿- �P±,
Then, I and mine arise
ātmātmīyaṃ dvayaṃ cātaḥ

ú¿P³Í-¾¾�P>�Á, * 
as indicated by the words "aham" and "mama."
syād ahaṃ-mama-gocaraḥ 18.27

£PW±�¾PAT³¾˃ÇP³F X´
Due to having caste, duties, etc,
jāti-karmādimattvād dhi

±eúť¨F Èì³úåÇÍ-�J W± )
such words apply to the ego,
tasmiñ śabdas tv ahaṃkṛti

¶ �^ɼ³F Ç±A±> Èì³ÌF
but no such words can be used
na kaścid vartate śabdas

±³¼PÇP±F úÇ xPåťW¶ * 
for atma due to the absence (of caste, duties, etc).
tad-abhāvāt sva ātmani 18.28

¶ʜ£På¿PT³¾P¶F �^ɼ³F
Nothing without attributes 
na hy ajātyādimān kaścid

x²A, Èì³?W¶A˴ ê¿±> )
can be described by words.
arthaḥ śabdair nirūpyate

xPåťP¼PÌP> ¿±P>+Í-�J ³F
The ego, that resembles the Self,
ātmābhāso yato 'haṃkṛd

xPåťÈì³?ú±²P>Ý¿±> * 
is thus referred to as "atma."
ātma-śabdais tathocyate 18.30



¾H�P³é¿P> ¾H�P¼PÌP>
A reflected face is different than a face
mukhād anyo mukhābhāso

¿²P³ÈPA¶H�PÁ±, * 
because it depends on a mirror.
yathā darśānukārataḥ

xP¼PÌP¶F ¾H�¾ê¿>Ç
A face is also different than its reflection
ābhāsān mukham apy eva

xP³ÈPA¶¶HÇ±A¶P±F )
because it does not depend on a mirror.
ādarśānanuvartanāt 18.32

xÍ-�J å¿PåťW¶¼PAÌP>
Atma is reflected in the ego
ahaṃkṛty ātma-nirbhāso

¾H�P¼PÌÇT³ù¿±> * 
like the reflection of a face.
mukhābhāsavad iṣyate

¾H�Ç±F fú²± xPåťPé¿P>
Like a face, atma is different (from its reflection)
mukhavat sthita ātmānyo

xVÇVÇƞP? ±P? ±²?Ç � )
even though they are actually non-different.
aviviktau tau tathaiva ca  18.33

Ì-ÌPÁi � Ì �å¿>�
Some say that the samsari
saṃsārī ca sa ity eka

xP¼PÌP> ¿úåÇÍ-�J W± * 
is the reflection (of consciousness) in the ego.
ābhāso yas tv ahaṃkṛti

Ñ?�³>ÈP> VÇ�PÁP> ÇP
Others say it is a part or modification of consciousness.
jñaikadeśo vikāro vā

±³P¼PÌPĜ¿, ¸Á> * 
Others say it is reflected consciousness and ego.
tad-ābhāsāśrayaḥ pare  18.34

xÍ-�±?AÇ Ì-ÌPÁi
The ego itself is the samsari,
ahaṃkartaiva saṃsārī

úÇ±Ɇ �W± �> �¶ )
independently, others (Buddhists) say.
svatantra iti kecana

xÍ-�PÁPT³Ì-±P¶,
A constant flow of transient thoughts
ahaṃkārādi-saṃtānaḥ

Ì-ÌPÁi ¶PéÇ¿g ¸J²�F  * 
is the samsari. Nothing permanent remains.
saṃsārī nānvayī pṛthak 18.35



±č é¿P¿P> VÇ�P¿A±P¾F
These ideas should be examined logically.
tatra nyāyo vicāryatām

Ì-ÌPRÁ¯P- �²P åÇPú±P-
Let us set aside these ideas about the samsari
saṃsāriṇāṃ kathā tv āstāṃ

ē�J ±- åÇ´H¶P>Ý¿±> * 
and return to the topic at hand.
prakṛtaṃ tv adhunocyate 18.36

¾H�P¼PÌP> ¿ xP³È>A
The reflection of a face in a mirror
mukhābhāso ya ādarśe

´¾P>A ¶Pé¿±Áú¿ Ì, )
is not a property of either (face or mirror).
dharmo nānyatarasya saḥ

Ȳ¿P>Á>�ú¿ �>³F ´¾P>A
If it were a property of either,
dvayor ekasya ced dharmo

VÇ¿Hƞ> +é¿±Á> ¼Ç>±F * 
it would remain either is removed.
viyukte'nyatare bhavet 18.37

xPåťP¼PÌPĜ¿Pɼ?Ç-
Atma, its reflection, and the mind
ātmābhāsāśrayāś caivaṃ

¾H�P¼PÌPĜ¿P ¿²P )
are represented by face, its reflection, and the mirror.
mukhābhāsāśrayā yathā

�ï¿±> ÈPʓ¿HZƞí¿P¾F
From scripture and reasoning, it is understood that
gamyate śāstra-yuktibhyām

xP¼PÌPÌ˃Ç¾>Ç � * 
the reflection (of atma) is not real.
ābhāsāsattvam eva ca  18.43

¶ ˽È>ÁVÇ�PRÁåÇP³F
If neither unchanging consciousness,
na dṛśer avikāritvād

xP¼PÌú¿Pê¿Çú±±,)
nor its unreal reflection,
ābhāsasyāpy avastutaḥ

¶PZ�W±åÇP³Í-�±A,
nor the insentient ego
nācititvād ahaṃ-kartuḥ

�ú¿ Ì-ÌPRÁ±P ¼Ç>±F * 
can be the samsari, then who is?
kasya saṃsāritā bhavet 18.44



xVÇȭP¾Pč �ÇP±,
Due to ignorance alone
avidyā-mātra evātaḥ

Ì-ÌPÁP>+úåÇVÇÇ>�±, )
is samsara, due to non-discernment.
saṃsāro 'stv avivekataḥ

�I ©ú²>¶Påť¶P W¶å¿¾F
Because of unchanging consciousness, it seems eternal,
kūṭasthenātmanā nityam

xPåťÇP¶Påť¶gÇ Ì, * 
like the inner self.
ātmavān ātmanīva saḥ 18.45

ÁǈHÌ¸P>A ¿²P ÁǌP
Due to a rope, a rope-snake  
rajju-sarpo yathā rajjvā

ÌPåť�, ēP�F VÇÇ>�±, )
exists before proper discernment.
sātmakaḥ prāg vivekataḥ

xÇú±ÌɊV¸ ʜ>Ë
So too, this (samsari) exists, even though unreal,
avastu sann api hy eṣa

�I ©ú²>¶Påť¶P ±²P * 
due to unchanging consciousness.
kūṭasthenātmanā tathā 18.46

Ì-ÌPÁP> Çú±Ì-ú±>ËP-
They accept as samsara as being real,
saṃsāro vastu-saṃs teṣāṃ

�±JA¼P>ƞJ åÇÃÎ¯, )
possessed of agency and enjoyership
kartṛ-bhoktṛtva-lakṣaṇaḥ

xPåťP¼PÌPĜ¿PÑP¶P±F
because of ignorance about atma, it's reflection, and ego.
ātmābhāsāśrayājñānāt

Ì-ÌÁéå¿VÇÇ>�±, * 
Due to non-discernment, they get reborn.
saṃsaranty avivekataḥ 18.49

¶ »HȈ>ÁÇ»P>´P>+eú±
The mind has no consciousness
na buddher avabodho 'sti

¶Påť¶P> VÇȭ±> VĂ¿P )
and consciousness has no action.
nātmano vidyate kriyā

x±P> ¶Pé¿±Áú¿PV¸
Therefore, for neither of them
ato nānyatarasy āpi

£P¶P±gW± � ¿HÞ¿±> * 
can the verb, "knows" be used.
jānātīti ca yujyate 18.54



¶ ¿>ËP¾>� �ÇPåťP
For those who know that atma is eternally one,
na yeṣām eka evātmā

W¶³HA,�P>+VÇVĂ¿, Ì³P )
free from suffering, and unchanging,
nirduḥkho 'vikriyaḥ sadā

±>ËP- ú¿PÝ ì³ÇPÝ¿åÇ-
atma cannot be the direct meaning of a word
teṣāṃ syāc chabda-vācyatvaṃ

Ñ>¿åÇ- �Påť¶, Ì³P * 
or known as an object.
jñeyatvaṃ cātmanaḥ sadā 18.57

xP³ÈA¾H�ÌP¾Pé¿-
The reflection in a mirror resembles
ādarśa-mukha-sāmānyaṃ

¾H�ú¿>ʆ- UÍ ¾P¶Ç?, )
a face, so it's accepted by people
mukhasyeṣṭaṃ hi mānavaiḥ

¾H�ú¿ ēW±V»ï»P> UÍ
because the reflection of a face
mukhasya pratibimbo hi

¾H�P�PÁ>¯ ˽ö¿±> * 
is seen to be in the form of a face.
mukhākāreṇa dṛśyate 18.63

¿č ¿ú¿PÇ¼PÌú±
So too, because atma and its reflection
yatra yasyāvabhāsas tu

±¿P>Á>ÇPVÇÇ>�±, )
are not properly discerned,
tayor evāvivekataḥ

£P¶P±gW± VĂ¿P- ÌÇP>A
verbs like "knows"
jānātīti kriyāṃ sarvo

ÃP>�P> ÇZƞ úÇ¼PÇ±, * 
are naturally used by all people.
loko vakti svabhāvataḥ 18.64

»HȈ>, �±JAåÇ¾ç¿ú¿
When the agency of the mind is superimposed
buddheḥ kartṛtvam adhyasya

£P¶P±gW± Ñ �Ý¿±> )
on consciousness, it is said to know.
jānātīti jña ucyate

±²P �?±é¿¾ç¿ú¿
So too, when consciousness is superimposed (on the mind)
tathā caitanyam adhyasya

ÑåÇ- »HȈ>RÁÍP>Ý¿±> * 
it is said to have consciousness.
jñatvaṃ buddher ihocyate 18.65



úÇ˴¸- �Påť¶P> ÑP¶-
Because knowledge is the nature of atma,
svarūpaṃ cātmano jñānaṃ

W¶å¿- Þ¿P>W±, ĜH±>¿A±, )
scripture calls it "eternal light of consciousness." 
nityaṃ jyotiḥ śruteryataḥ

¶ »HȎP VĂ¿±> ±úťP¶F
Therefore it is not created by the mind,
na buddhyā kriyate tasmān

¶Påť¶Pé¿>¶ ÇP Ì³P * 
nor by atma, nor by anything else.
nātmanānyena vā sadā 18.66

»P?Ȉ?ú± ēå¿¿?Á>Ç-
Because activities produced by mind
bauddhais tu pratyayair evaṃ

VĂ¿¾P¯?ɼ Z�ZɊ¼?, )
resemble consciousness,
kriyamāṇaiś ca cin-nibhaiḥ

¾P>UÍ±P, VĂ¿±> ÑP¶¾F
they wrongly conclude that consciousness is created.
mohitāḥ kriyate jñānam

�å¿P̃ú±PV�A �P £¶P, * 
Thus say the logicians.
ity āhus tārkikā janāḥ 18.68

xP³ÈPA¶HVÇ´PY¿åÇ-
The properties of a mirror
ādarśānuvidhāyitvaṃ

 P¿P¿P xú¿±> ¾H�> )
appearing in a reflection are attributed to the face,
chāyāyā asyate mukhe

»H\Ȉ´¾PA¶H�PRÁåÇ-
so too, the properties of the mind
buddhi-dharmānukāritvaṃ

ÑP¼PÌú¿ ±²>ù¿±> * 
appearing in reflected consciousness are attributed to atma.
jñābhāsasya tatheṣyate 18.70

»HȈ>ú± ēå¿¿Pú±úťP³F
Therefore, the activities of the mind,
buddhes tu pratyayās tasmād

xPåťP¼PÌ>¶ ³hV¸±P, )
being a reflection of atma, shine
ātmābhāsena dīpitāḥ

ĄPÍ�P �Ç ¼PÌé±>
as if they had the power of perception,  
grāhakā iva bhāsante

³Íé±gÇP>òťH�P³¿, * 
like torches, etc shine.
dahantīvolmukādayaḥ 18.71



x˽]È A˽]È˴¸>¯
Due to consciousness, the insentient 
adṛśir dṛśi-rūpeṇa

¼PW± »H\Ȉ¿A³P Ì³P )
mind shines. When this is understood,
bhāti buddhir yadā sadā

ēå¿¿P xV¸ ±ú¿P,
then the activities of the mind are understood
pratyayā api tasyāḥ

ú¿Hú±ɐP¿P>VÇú¹H ZÃ Ί̾Ç±F * 
similarly, like sparks from red-hot iron.
syus taptāyo-visphuliṅgavat 18.83

xP¼PÌú±³¼PÇɼ
The presence and absence of reflected consciousness -
ābhāsas tad-abhāvaś ca

˽È>, ÌgɪP> ¶ �Pé¿²P )
because consciousness remains -
dṛśeḥ sīmno na cānyathā

ÃP>�ú¿ ¿HZƞ±, ú¿P±P-
people experience. So logically, 
lokasya yuktitaḥ syātāṃ

±ǱÍɼ ±²P ÌW± * 
an observer must exists.
tad-grahaś ca tathā sati  18.84

¶éÇ>Ç- ˽]ÈÌ-ĂPeé±ÁF
PP: If so, consciousness changes
nanv evaṃ dṛśi-saṃkrāntir

x¿,V¸ã«>+YƳÇ³F ¼Ç>±F )
like fire changes iron.
ayaḥ-piṇḍe 'gnivad bhavet

¾H�P¼PÌÇT³å¿>±³F
S: By the metaphor of the reflected face
mukhābhāsavad ity etad

xP³È>A ±¶F W¶ÁP�J ±¾F * 
that change has been dismissed.
ādarśe tan nirākṛtam  18.85

�J ù¯P¿P> ÁP>UÍ±P¼PÌ¾F
Black iron falsely appearing red 
kṛṣṇāyo rohitābhāsam

�å¿>±³F ˽ʆ¾HÝ¿±> )
is the point of this example.
ity etad dṛṣṭam ucyate

˽ʆ³PʆPAé±±ò¿åÇ- 
The similarity shown by a metaphor
dṛṣṭa-dārṣṭānta-tulyatvaṃ

¶ ± ÌÇPAåť¶P ưZ�±F * 
can never be perfect.
na tu sarvātmanā kvacit 18.86



±²?Ç �>±¶P¼PÌ-
In this way, due to the reflection of consciousness
tathaiva cetanābhāsaṃ

Z�ǣ- �?±é¿Ç³F ¼Ç>±F )
the mind seems conscious,
cittaṃ caitanyavad bhavet

¾H�P¼PÌP> ¿²P³ÈA
like the reflection of a face in a mirror.
mukhābhāso yathādarśa

xP¼PÌɼP>T³±P> ¾JËP * 
The reflection has already been shown to be false.
ābhāsaś codito mṛṣā 18.87

Z�ǣ- �>±¶Z¾å¿>±�F
That the mind is conscious
cittaṃ cetanam ity etac

 Pʓ¿HZƞVÇÇc£A±¾F )
is not supported by scripture or reasoning.
chāstra-yukti-vivarjitam

³>Íú¿PV¸ ēÌ Ί̾, ú¿P�F
Otherwise, the body,
dehasy āpi prasaṅgaḥ syāc

�ÎÁP³>ú±²?Ç � * 
senses, etc would be conscious too.
cakṣurādes tathaiva ca  18.88

±³ê¿eúåÇW± �>±F ±¶F ¶
PP: Then let the body and senses also be conscious.
tad apy astv iti cet tan na

ÃP>�P¿W±�Ì-�±>, )
S: No. That is the position of the materialists.
lokāyatika-saṃgateḥ

¶ � ´g A˽]ÈÁúťgW±
Also, no cognition "I am brahman" could arise
na ca dhīr dṛśir asmīti

¿ȭP¼PÌP> ¶ �>±_Ì * 
if consciousness were not reflected in the mind.
yady ābhāso na cetasi 18.89

»HȎP˴­- Ì³P ÌÇB
Everything that arises in the mind,
buddhy-ārūḍhaṃ sadā sarvaṃ

ÌPÍ-�čPA � ÌP_Î¯, )
along with ego, belongs to the witness.
sāhaṃ-kartrā ca sākṣiṇaḥ

±úťP±F ÌÇPAÇ¼PÌP> Ñ,
So, the consciousness reflected by the mind
tasmāt sarvāvabhāso jñaḥ

V�- Z�³ê¿ú¸JÈ¶F Ì³P * 
is never affected by it. 
kiṃcid apy aspṛśan sadā 18.94



¶PďPÎ¾ÍZ¾W± xeúť¶F
"I saw nothing in deep sleep."
nādrākṣam aham iti asmin

ÌËHɐ>+é¿¶F ¾¶P�V¸ )
In deep sleep, not even slightly,
suṣupte 'nyan manāg api

¶ ÇPÁ¿W± ˽Xʆ- úÇP-
can one's own consciousness be negated.
na vārayati dṛṣṭiṃ svāṃ

ēå¿¿- ± W¶Ë>´W± * 
But mental activities can be negated.a
pratyayaṃ tu niṣedhati 18.97

úÇ¿-Þ¿P>W±¶A UÍ ďʆHÁF
"Self-shining,"  "Not of the seer,"
svayaṃ jyotir na hi draṣṭur

�å¿>Ç- Ì-VÇ³P>+eú±±P¾F )
thus the existence of consciousness 
ity evaṃ saṃvido 'stitām

�P?©úæ¿- � ±²P ±ú¿P,
is unchanging. Also,
kauṭasthyaṃ ca tathā tasyāḥ

ēå¿¿ú¿ � Ãɐ±P¾F ) 
mental activities are impermanent.
pratyayasya ca luptatām

úÇ¿¾>ÇPĕÇg�F  Pʓ-
The scripture itself says so, 
svayam evābravīc chāstraṃ

ēå¿¿PÇ�±g ¸J²�F  * 
distinguishing mental activities from consciousness.
pratyayāvagatī pṛthak 18.98

xÍ-Èì³ú¿ ¿P W¶ʇP
The word "I" refers to
ahaṃ śabdasya yā niṣṭhā

Þ¿P>W±VË ēå¿�PåťW¶ )
the inner light of consciousness.
jyotiṣi pratyag-ātmani

Ì?ÇP>ƞP Ì³Ìgå¿>Ç-
That is what is meant by "tat tvam asi."
saivoktā sad asīty evaṃ

¹Ã- ±č VÇ¾Hƞ±P * 
It's result is liberation.
phalaṃ tatra vimuktatā 18.101



xÈ¶P¿PT³W¶¾HAƟ?
Freeing one from suffering like hunger, etc.
aśanāyādi-nirmuktyai

±å�PÃP £P¿±> ē¾P )
knowledge arises at the time of listening.
tat-kālā jāyate pramā

±˃Ç¾ú¿PT³ÇPƪP²>A
For statements like "tat tvam asi"
tat tvam asyādi-vākyārthe

WčËH �PÃ> ùÇÌ-È¿, * 
there is no doubt in past, present, and future.
triṣu kāleṣv asaṃśayaḥ 18.103

ēW±»é´VÇÍg¶åÇP±F
In the absence of all obstacles,
pratibandha-vihīnatvāt

úÇ¿- �P¶H¼ÇPåť¶, )
knowledge of one's own conscious self
svayaṃ cānubhavātmanaḥ

£P¿>±?Ç ē¾P ±č
indeed arises, 
jāyetaiva pramā tatra

úÇPåťé¿>Ç ¶ Ì-È¿, * 
regarding one's self, without doubt.
svātmany eva na saṃśayaḥ 18.104

�I ©ú²>+V¸ ¹Ã- ¿P>Û¿-
Liberation can be attributed to unchanging consciousness
kūṭasthe'pi phalaṃ yogyaṃ

ÁP£¶gÇ £¿PT³�¾F )
like victory is attributed to a king,
rājanīva jayādikam

±³¶PåťåÇÍ>±í¿P- 
because it is not the nature of atma nor an effect
tad-anātmatva-hetubhyāṃ

VĂ¿P¿P, ēå¿¿ú¿ � * 
of actions and mental activities.
kriyāyāḥ pratyayasya ca 18.108

xP³ÈAú± ¿³P¼PÌP>
Like the reflection of a face makes the mirror
ādarśas tu yad-ābhāso

¾H�P�PÁ, Ì �Ç Ì, )
appear as a face, so too,
mukhākāraḥ sa eva saḥ

¿²?Ç- ēå¿¿P³ÈP>A
being reflected in the mind,
yathaivaṃ pratyayādarśo

¿³P¼PÌú±³P ʜÍ¾F * 
the consciousness that appears is called "I".
yad-ābhāsas tadā hy aham 18.109



�å¿>Ç- ēW±¸[ǣ, ú¿P±F
In this way alone can one recognize, 
ity evaṃ pratipattiḥ syāt

Ì³úťgW± � ¶Pé¿²P )
"I am that," and not otherwise.
sad asmīti ca nānyathā

±±F åÇZ¾å¿Ḩ ³>ÈP>+V¸
Otherwise, the statement, "tat tvam asi"
tat tvam ity upadeśo 'pi

ȲPÁP¼PÇP³¶²A�, * 
would become meaningless in the absence of a medium (I).
dvārābhāvād anarthakaḥ 18.110

ĜP>±, ú¿P³Ḩ ³>Èɼ>³F
If teaching is meant for the listener,
śrotuḥ syād upadeśaś ced

x²AÇ˃Ç- ±²P ¼Ç>±F )
then it is useful.
arthavattvaṃ tathā bhavet

xç¿Îú¿ ¶ �>T³ʆ-
Otherwise, what listener
adhyakṣasya na ced iṣṭaṃ

ĜP>±JåÇ- �ú¿ ±³F ¼Ç>±F * 
will listen?
śrotṛtvaṃ kasya tad bhavet 18.111

xP¼PÌ> ¸RÁ¯P¾ɼ>¶F
PP: Reflected consciousness undergoes change.
ābhāse pariṇāmaś cen

¶ ÁǌPT³W¶¼åÇÇ±F )
S: No. It is unreal like a rope, etc.
na rajjvādi-nibhatvavat

Ì¸PA³>ɼ ±²PÇP>�¾F
appearing as a snake. As we have said,
sarpādeś ca tathāvocam

xP³È>A � ¾H�åÇÇ±F * 
the face appearing in the mirror is unreal.
ādarśe ca mukhatvavat 18.114

¿³P¼PÌ>¶ Ì-õ¿Pɐ,
Pervaded by reflected consciousness
yad-ābhāsena saṃvyāptaḥ

Ì ÑP±>W± W¶�ȭ±> )
is the knower.
sa jñāteti nigadyate

č¿¾>±³F VÇVÇÝ¿Pč
Separate from these three (knower, known, instrument),
trayam etad vivicyātra

¿P> £P¶PW± Ì xPåťVÇ±F * 
tthe one who knows oneself is the real knower.
yo jānāti sa ātmavit 18.120



Ìï¿ÙÌ-È¿Z¾æ¿P>ƞP,
Correct, doubtful, and false mental activities
Samyak-saṃśaya-mithyoktāḥ

ēå¿¿P õ¿Z¼�PRÁ¯, )
in the form of knowledge are not real.
pratyayā vyabhicāriṇaḥ

��? ÇPÇ�W±ú±>ËH
One consciousness is in all three.
ekaivāvagatis teṣu

¼>³ú± ēå¿¿PV¸A±, * 
Their differences are due to mental activity. 
bhedas tu pratyayārpitaḥ 18.121

xPX´¼>³P³F ¿²P ¼>³P>
Like differences due to proximity (of colored objects)
ādhibhedād yathā bhedo

¾¯>ÁÇ�±>ú±²P )
appear in a crystal, so too,
maṇer avagates tathā

xÈ\Ȉ, ¸RÁ¯P¾ɼ
impurity and change (in consciousness)
aśuddhiḥ pariṇāmaś ca

ÌÇB ēå¿¿Ì-Ĝ¿P±F * 
are all due to mental activities.
sarvaṃ pratyaya-saṃśrayāt 18.122

ē²¶- ĄÍ¯- _Ì\Ȉ,
Appearance, perception and existence
prathanaṃ grahaṇaṃ siddhiḥ

ēå¿¿P¶PZ¾ÍPé¿±, )
of mental activities are due to independent, 
pratyayānām ihānyataḥ

xP¸ÁP>ü¿P±F ±³>ÇP>ƞ¾F
immediately present consciousness. This is 
āparokṣyāt tad evoktam

x¶H¾P¶- ē³h¸Ç±F * 
inferred from the lamp metaphor.
anumānaṃ pradīpavat 18.123

V�¾Ñ- ĄPÍ¿>±F �^ɼ±F
Should one teach (atma) to an ignorant person
kim ajñaṃ grāhayet kaścit

ē¾P¯>¶ ± �> ¶Z�±F )
with a pramana
pramāṇena tu kenacit

VÇ¶?Ç ± ē¾P¯>¶
or without a pramana,
vinaiva tu pramāṇena

W¶ÇJ˃¿Pé¿ú¿ È>Ë±, * 
by negation alone, leaving it as a remainder?
nivṛttyānyasya śeṣataḥ 18.124



Èì³>¶?Ç ē¾P¯>¶
If words, used as a pramana,
śabdenaiva pramāṇena

W¶ÇJ[ǣɼ>T³ÍP>Ý¿±> )
merely negate, then
nivṛttiś ced ihocyate

xç¿Îú¿Pē_ÌȈåÇP�F
because of failing to establish consciousness,
adhyakṣasyāprasiddhatvāc

˷é¿±?Ç ēÌÞ¿±> * 
nothingness would be established.
chūnyataiva prasajyate 18.125

Èì³P³F ÇP¶HZ¾±>ÇPAV¸ 
Only through words, inference,
śabdād vānumiter vāpi

ē¾P¯P³F ÇP ±±P>+é¿±, )
or some other pramana,
pramāṇād vā tato 'nyataḥ

_Ì\Ȉ, ÌÇA¸³P²PA¶P-
can the existence of everything
siddhiḥ sarva-padārthānāṃ

ú¿P³Ñ- ēW± ¶Pé¿²P * 
be known, not otherwise.
syād ajñaṃ prati nānyathā 18.133

xç¿Îú¿PV¸ _Ì\Ȉ, 
Is consciousness established
adhyakṣasyāpi siddhiḥ

ú¿P±F ē¾P¯>¶ VÇ¶?Ç ÇP )
with or without a pramana?
syāt pramāṇena vinaiva vā

VÇ¶P úÇú¿ ē_Ì\Ȉú±
It is established without a pramana,
vinā svasya prasiddhis tu

¶PÑ- ēå¿H¸¿HÞ¿±> * 
but that is not enough to remove ignorance.
nājñaṃ pratyupayujyate 18.134

±ú¿?ÇPÑåÇZ¾ʆ- �>£F 
If atma itself had ignorance, only then
tasyaivājñatvam iṣṭaṃ cej

ÑP±åÇ>+é¿P Z¾W±¼AÇ>±F )
would a pramana would be needed for knowledge.
jñātatve 'nyā mitir bhavet

xé¿ú¿?ÇPÑ±P¿P- �
If ignorance belongs to something else, then
anyasyaivājñatāyāṃ ca

±UȲÑP¶> ĐÇP ¼Ç>±F * 
a pramana is certainly needed for knowledge of atma.
vijñāne dhruvā bhavet 18.135



xZ¼ɊP>+V¸ UÍ »HȎPåťP
Even though the mind itself is partless,
abhinno 'pi hi buddhy-ātmā

VÇ¸¿PA_Ì±³ÈA¶?, )
by ignorant philosophers,
viparyāsita-darśanaiḥ

ĄPʜĄPÍ�Ì-VÇ[ǣ
into object, knower, and knowing
grāhya-grāhaka-saṃvitti

¼>³ÇPW¶Ç Ãü¿±> * 
it is seemingly divided.
bhedavān iva lakṣyate 18.142

¼IW±¿>AËP- VĂ¿P Ì?Ç
PP: Thoughts alone are action,
bhūtir yeṣāṃ kriyā saiva

�PÁ�-  Ì?Ç �P>Ý¿±> )
object, agent, etc.
kārakaṃ saiva cocyate

Ì˃Ç- ¶P]ÈåÇ¾ú¿Pɼ>±F
S: If you say they arise and fade,
sattvaṃ nāśitvam asyāś cet

Ì�±JAåÇ- ±²>ù¿±P¾F ) 
there must be a knower.
sakartṛtvaṃ tatheṣyatām 18.143

¶éÇeú±åÇP³¿P> ´¾PA
PP: Qualities like existence, etc.
nanv astitvādayo dharmā

¶Peú±åÇPT³W¶ÇJǣ¿, )
are merely the cessation of non-existence, etc.
nāstitvādi-nivṛttayaḥ

¶ ¼I±>ú±UÍA ¶P]ÈåÇ-
S: But thoughts cannot be negated
na bhūtes tarhi nāśitvaṃ

úÇPÃÎã¿- ¾±¾F UÍ ±> ) 
because they are known by themselves, according to you.
svālakṣaṇyaṃ matam hi te 18.144

úÇÃÎ¯PÇX´¶PAÈP>
Negation leads to something known by itself.
svalakṣaṇāvadhir nāśo

¶PÈP>+¶PÈW¶ÇJ[ǣ±P )
If you say that destruction is the cessation of non-destruction,
nāśo 'nāśa-nivṛttitā

x�P>ÁÌ˃Ç- �P>åÇ- ±> ¶
then for you, a cow is the cessation of a non-cow.
agor asattvaṃ gotvaṃ te na

± ±³F �P>, úÇÃÎ¯¾F ) 
But that cannot be the definition of a cow.
tu tad goḥ svalakṣaṇam 18.145



Î¯ÇPÝ¿P>+V¸ ¿P>+²A,
Also, things that you call momentary
kṣaṇa-vācyo 'pi yo 'rthaḥ

ú¿P±F ÌP>+ê¿é¿P¼PÇ �Ç ±> )
are only the cessation of the non-momentary.
syāt so 'py anyābhāva eva te 18.146

¶P¾¼>³?Á¶>�åÇ¾F
Aa
nāmabhedairanekatvam

��ú¿ ú¿P±F �²- ±Ç )
Aa
ekasya syāt kathaṃ tava

x¸P>ÍP> ¿T³ Z¼ɊP¶P-
Aa
apoho yadi bhinnānāṃ

ÇJ[ǣú±ú¿ �²- �VÇ ) 
Aa
vṛttistasya kathaṃ gavi 18.147

¶P¼PÇP ¼>³�P, ÌÇ>A
Aa
nābhāvā bhedakāḥ sarve

VÇÈ>ËP ÇP �³P�¶ )
Aa
viśeṣā vā kadācana

¶P¾£På¿P³¿P> ¿Ȳ±F
Aa
nāmajātyādayo yadvat

Ì-VÇ³ú±>+VÇÈ>Ë±, ) 
Aa
saṃvidaste'viśeṣataḥ 18.148

ēå¿Î¾¶H¾P¶- ÇP
Aa
pratyakṣamanumānaṃ vā

õ¿ÇÍPÁ> ¿³hÝ _Ì )
Aa
vyavahāre yadīcchasi

Tď¿P³PÁ�¼>³?ÌF
Aa
driyādārakabhedais

±³í¿Ḩ >¿- ĐÇ- ¼Ç>±F ) 
Aa
tadabhyupeyaṃ dhruvaṃ bhavet 18.149



±úťP¶F ¶gÃ- ±²P ¸g±-
Aa
tasmān nīlaṃ tathā pītaṃ

�©PT³ÇPA VÇÈ>Ë¯¾F )
Aa
ghaṭādirvā viśeṣaṇam

Ì-VÇ³ú±³Ḩ >å¿- ú¿P³F
Aa
saṃvidastadupetyaṃ syād

¿>¶ �Pê¿¶H¼I¿±> ) 
Aa
yena cāpyanubhūyate 18.150

˴¸P³h¶P- ¿²Pé¿, ú¿P³F
Aa
rūpādīnāṃ yathānyaḥ syād

ĄPʜåÇP³F ĄPÍ�ú±²P )
Aa
grāhyatvād grāhakastathā

ēå¿¿Ì¿ ²±Pé¿, ú¿P³F
Aa
pratyayasaya thatānyaḥ syād

õ¿ǖ�åÇP�F � ³h¸Ç±F ) 
Aa
vyañjakatvāc ca dīpavat 18.151

xç¿Îú¿ ˽È>, �q˽�F
Aa
adhyakṣasya dṛśeḥ kīdṛk

Ì-»é´, Ì-¼VÇù¿W± )
Aa
saṃbandhaḥ saṃbhaviṣyati

xç¿�J ¿>¯ ± ˽ö¿>¶
Aa
adhyakṛyeṇa tu dṛśyena

¾HƤPé¿P> ďʆJ˽ö¿±P¾F ) 
Aa
muktvānyo draṣṭṛdṛśyatām 18.152

xç¿Î>¯ �J ±P ˽XʆÁF
Aa
adhyakṣeṇa kṛtā dṛṣṭir

˽ö¿- õ¿PɓP>å¿±PV¸ ÇP )
Aa
dṛśyaṃ vyāpnotyatāpi vā

W¶å¿Pç¿Î�J ±, ³^ɼ³F
Aa
nityādhyakṣakṛtaḥ daścid

�¸�PÁP> ¼Ç>³F X´¿P¾F ) 
Aa
upakāro bhaved dhiyām 18.153



Ì �P>ƞú±ZɊ¼åÇ- ēP�F
Aa
sa coktastannibhatvaṃ prāk

Ì-õ¿PWɐɼ �©PT³ËH )
Aa
saṃvyāptiśca ghaṭādiṣu

¿²PÃP>�PT³Ì-õ¿PWɐÁF
Aa
yathālokādisaṃvyāptir

õ¿ǖ�åÇP³F ç¿ú²±P ) 
Aa
vyañjakatvād dhyasthatā 18.154

xPÃP>�ú²P> �©P> ¿Ȳ³F
Aa
ālokastho ghaṭo yadvad

»HȎP˴­P> ¼Ç>±F ±²P )
Aa
buddhyārūḍho bhavet tathā

´gõ¿PWɐ, ú¿P³F �©PÁP>ÍP>
Aa
dhīvyāptiḥ syād ghaṭāroho

X´¿P> õ¿PɐP? �¾P>A ¼Ç>±F ) 
Aa
dhiyo vyāptau karmo bhavet 18.155

¸IÇB ú¿P±F ēå¿¿õ¿PWɐÌF
Aa
pūrvaṃ syāt pratyayavyāptis

±±P>+¶HĄÍ xPåť¶, )
Aa
tato'nugraha ātmanaḥ

�J åʔPç¿Îú¿ ÌP>+¿Hƞ,
Aa
kṛtsnādhyakṣasya so'yuktaḥ

�PÃP�PÈPT³Ç±F Ă¾, ) 
Aa
kālākāśādivat kramaḥ 18.156

VÇË¿ĄÍ¯- ¿ú¿
Aa
viṣayagrahaṇaṃ yasya

�PÁ¯P¸>Î¿P ¼Ç>±F )
Aa
kāraṇāpekṣayā bhavet

Ìå¿>Ç ĄPʜÈ>Ë> �
Aa
satyeva grāhyaśeṣe ca

¸RÁ¯P¾g Ì Z�ǣÇ±F ) 
Aa
pariṇāmī sa cittavat 18.157



xç¿ÎP>+ÍZ¾W± ÑP¶-
Aa
adhyakṣo'hamiti jñānaṃ

»HȈ>Á>Ç VÇW¶ɼ¿, )
Aa
buddhereva viniścayaḥ

¶Pç¿Îú¿PVÇÈ>ËåÇP¶F
Aa
nādhyakṣasyāviśeṣatvān

¶ ±ú¿Peú± ¸ÁP> ¿±, ) 
Aa
na tasyāsti paro yataḥ 18.158

�čPA �>³ÍZ¾å¿>Ç¾F
Aa
kartrā cedahamityevam

x¶H¼I¿>± ¾Hƞ±P )
Aa
anubhūyeta muktatā

Ì�³H,�VÇW¶¾P>A�P>
Aa
sukhaduḥkhavinirmoko

¶PÍ-�±ARÁ ¿HÞ¿±> ) 
Aa
nāhaṃkartari yujyate 18.159

³>ÍP³PÇZ¼¾P¶P>å²P>
Aa
dehādāvabhimānottho

³H,�gW± ēå¿¿P> ĐÇ¾F )
Aa
duḥkhīti pratyayo dhruvam

�H ã«ZÃēå¿¿P> ¿Ȳ±F
Aa
kuṇḍalipratyayo yadvat

ēå¿�PåťPZ¼¾PW¶¶P ) 
Aa
pratyagātmābhimāninā 18.160

»Pç¿±> ēå¿¿>¶>Í
Aa
bādhyate pratyayeneha

VÇÇ>�> ¶PVÇÇ>�ÇP¶F )
Aa
vivekenāvivekavān

VÇ¸¿A¿>+Ì³é±- ú¿P±F
Aa
viparyaye'sadantaṃ syāt

ē¾P¯ú¿Pē¾P¯±, ) 
Aa
pramāṇasyāpramāṇataḥ 18.161



³PÍÝ >³VÇ¶PÈ>ËH
Aa
dāhacchedavināśeṣu

³H,e�åÇ- ¶Pé¿²Påť¶, )
Aa
duḥkhitvaṃ nānyathātmanaḥ

¶?Ç ʜé¿Ì ³PÍP³PÇF
Aa
naiva hyanyasa dāhādāv

xé¿P> ³H,�g ¼Ç>±F ưZ�±F ) 
Aa
anyo duḥkhī bhavet kvacit 18.162

xú¸ÈAåÇP³³>ÍåÇP¶F
Aa
asparśatvādadehatvān

¶PÍ- ³PʜP> ¿±, Ì³P )
Aa
nāhaṃ dāhyo yataḥ sadā

±úťP¶F Z¾æ¿PZ¼¾P¶P>å²-
Aa
tasmān mithyābhimānotthaṃ

¾J±> ¸Hč> ¾JW±¿A²P ) 
Aa
mṛte putre mṛtiryathā 18.163

�H ã«ò¿ÍZ¾W± ʜ>±³F
Aa
kuṇḍalyahamiti hyetad

»Pç¿>±?Ç VÇÇ>V�¶P )
Aa
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