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Consciousness — all-pervasive, all,
caitanyam sarvagam sarvam

AR |

abiding in the hearts of all,
sarva-bhuta-guhasayam

beyond all objects —
yat sarva-visayatitam

T gafag 99 |

unto that all-knowing one, salutations.
tasmai sarva-vide namah 1.1

PEIGEIRERIRES]

Unto atma, into which merge
yenatmana viliyanta

Igdia T g |
and from which arise all thoughts,
udbhavanti ca vrttayah

IERIERGE RG]

unto that unchanging consciousness
nityavagataye tasmai

THT YT |

in the form of thoughts, salutations.
namo dhi-pratyayatmane 18.1

"l have always been brahman,"
nitya-muktah sad evasmi-

N0 N

A9 I 9 W Hiq: |

if this understanding did not arise,
tyevam cen na bhaven matih

EXPEEICERE

then why would scriptures
kim artham sravayaty evam

Higasgiauar |

Iovingly\tq‘each this like a mother?
matrvac chrutir adrta 18.3




gIag g

From the experienced "I"
siddhad evaham ity asmad

IHGHAT AT |

"this" is negated,
yusmad-dharmo nisidhyate

THTASTTIRITRIT

like snake imagined on a rope,
rajjvam ivahidhir yuktya

T AHTRRTEA: |
by teachings like tat tvam asi.
tat tvam ity adis-asanaih 18.4

"I am brahman" and "I act"
sad brahmaham karomiti

TIITI T |

are thoughts witnessed by atma.
pratyayav atma-saksikau

~
SEIESIESESE]

Of the two, the one born of ignorance
tayor ajfianajasyaiva

W Jhad AT |l
is considered fit to be rejected.
tyago yuktataro matah 18.6

EITd THTONIT

"I am brahman" is understood through scripture.

sad asmiti pramanottha

YT qrandigar |

The other, resembling atma, arises
dhir anya tan-nibhodbhava

TN T a1y

falsely through perception.
pratyaksadi-nibha vapi

I TTATRE |

It is negated, like a false sense of direction.
badhyate dig-bhramadivat 18.7

Hal dRhId IoZa

When scripture refers to a doer or experiencer,
karta bhokteti yac chastram

STheale dq |
it merely restates the worldly view.
loka-buddhy-anuvadi tat

I Hasirar

From the scripture arises "l am brahman"
sad asmiti sruter jata

IIJSATAT uT: ||

which negates that worldly view.
badhyate 'nyaitayaiva dhih 18.8




PP: When "You are brahman" is taught,
sad eva tvam asity ukte

ATHAT TRl R |
one's liberation is not firm.
natmano muktatam sthiram
AU TEHTH
Therefore, repetition
prapadyate prasamcaksam

AT JRITgre-aaq |
along with reasoning one should practice.
ato yuktyanucintayet 18.9

Gpgeh I [gid
Hearing once, it is not grasped
sakrd uktam na grhnati

JIRTSFTST AT o |

even for one who understands the statement.
vakyartha-jio 'pi yo bhavet

AYHFAST TIg
Therefore, one requires something else -
apeksate 'ta evanyad

g g4 g aq |

the two things (repetition and reasoning) we said.
avochama dvayam hi tat 18.10

SIS

The knowledge, "l am brahman"
sad asmiti ca vijnanam

TSI 9nId Y& dq |

is certainly negated by perception
aksajo badhate dhruvam

- - ~
Qlék‘q coHthiN|
that creates strong impressions
sabdottham drdha-samskaro

AVIHTHT qg: |

which draws one outwards due to defects.

dosais cakrsyate bahih 18.13

TEaId % ATl
After teaching the goal, "You are brahman,"
sad asiti phalam coktva

g |+ Id: |
the scripture enjoins the necessary practice.
vidheyam sadhanam yatah

T TEq THEHT

There is no other practice than repetition
na tad-anyat prasamkhyanat

EIRERIE AR

for a goal that is already accomplished.
prasiddhartham ihesyate 18.17




S: This is not so because the upanishads
naitad evam rahasyanam

NS

ATdAAIHTAd: |

conclude, "neti neti."

neti nety avasanatah

ERIGIZR U IE

Goals reached by action are taught earlier in the Vedas,
kriya-sadhyam pura sravyam

T Hra s

but not moksha because it is eternally established.
na mokso nitya-siddhatah 18.19

T JATTE
Like the suffering of a son is superimposed
putra-duhkham yathadhyastam

W @ = |

on oneself by the father who does not suffer,
pitraduhkhe sva atmani

so too, suffering is superimposed by the ego
ahamkartra tathadhyastam

MAGW & ATHMA |

on atma that is eternally free from suffering.
nityaduhkhe sva atmani 18.20

QIS AT A4

By "neti neti" that superimposition
so 'dhyaso neti netiti

EIECRIGIEZEN

is negated, as if something is truly accomplished.
praptavat pratisidhyate

So, any injunctions, which are superimposed,

bhiyo 'dhyasa-vidhih kascit

FAR AT |

are completely impossible.
kutascin nopapadyate 18.21

EILE R IRIE L)
If something acquired gets removed,
praptas cet pratisidhyeta

HIGTSTAT Wag Yaq |
then moksha is certainly temporary.
mokso 'nityo bhaved dhruvam

CRINGRIEEDIN]

Therefore, moksha is negation of the non-acquired,
ato 'prapta-nisedho 'yam

|
like building a fire in the sky.

divy agni-cayanadivat 18.23




gHATHA =&
The ego is superimposed on atma,
aham-kartratmani nyastam

N N [ o

dd<d hqddllc I |

on pure COhSCiOUShESS, as agency etc.
caitanye kartrtadi yat

By "neti neti" all that
neti netiti tat sarvam

HrgehaAT TAdd ||
along with the ego is negated.
sahamkartra nisidhyate 18.25

Gy Taar a8
Due to the constant proximity of atma,
samnidhau sarvada tasya

ST AGMTSHATS |

the ego seems like it.

syat tadabho 'bhimanakrt
ITHATHY g 9Ta:
Then, | and mine arise
atmatmiyam dvayam catah

as indicated by the words "aham" and "mama."
syad aham-mama-gocarah 18.27

o

Due to having caste, duties, etc,
jati-karmadimattvad dhi

L N
AT ARETEFHIA |
such words apply to the ego,
tasmin sabdas tv ahamkrti

= AT Tqd TKY

but no such words can be used
na kascid vartate sabdas

T A |

for atma due to the absence (of caste, duties, etc).
tad-abhavat sva atmani 18.28

HAY

Nothing without attributes
na hy ajatyadiman kascid
MY TR |

can be described by words.
arthah sabdair nirapyate

The ego, that resembles the Self,
atmabhaso yato 'hamkrd

TR ETI=IT ||

is thus referred to as "atma."
atma-sabdais tathocyate 18.30




HETET HERTE!

A reflected face is different than a face
mukhad anyo mukhabhaso

JYTRITHR: |
because it depends on a mirror.
yatha darsanukaratah

A face is also different than its reflection
abhasan mukham apy eva

C [
31|QQII-I-1°I(‘1'-II(‘L |
because it does not depend on a mirror.
adarsananuvartanat 18.32

Atma is reflected in the ego
ahamkrty atma-nirbhaso

like the reflection of a face.
mukhabhasavad isyate

T@Iq Id =

Like a face, atma is different (from its reflection)
mukhavat sthita atmanyo

JATITI<HI 7 999 ¥ |

even though they are actually non-different.
aviviktau tau tathaiva ca 18.33

IO 9 9 36
Some say that the samsari
samsari ca sa ity eka

T JETHId |
is the reflection (of consciousness) in the ego.
abhaso yas tv ahamkrti

AT TR 4T

Others say it is a part or modification of consciousness.

jiaikadeso vikaro va

TENTETS: 9¢ ||

Others say it is reflected consciousness and ego.
tad-abhasasrayah pare 18.34

The ego itself is the samsari,
ahamkartaiva samsari

WA gid ha- |

independently, others (Buddhists) say.
svatantra iti kecana

A constant flow of transient thoughts
ahamkaradi-samtanah

HERT A7 99 |
is the samsari. Nothing permanent remains.
samsari nanvayi prthak 18.35




CERICIRERIPEIE

These ideas should be examined logically.
tatra nyayo vicaryatam

HHIROTT hAT &TET
Let us set aside these ideas about the samsari
samsarinam katha tv astam

Uhd YA ||
and return to the topic at hand.
prakrtam tv adhunocyate 18.36

HEMTET T TSR

The reflection of a face in a mirror
mukhabhaso ya adarse

AT A=A 9 |

is not a property of either (face or mirror).
dharmo nanyatarasya sah

TINGE I YAl

If it were a property of either,
dvayor ekasya ced dharmo

TorgRh s M |

it would remain either is removed.
viyukte'nyatare bhavet 18.37

S IR IGIERIEE]

Atma, its reflection, and the mind
atmabhasasrayas caivam

TENTETSRT J4T |

are represented by face, its reflection, and the mirror.
mukhabhasasraya yatha

T ATHGRATH

From scripture and reasoning, it is understood that
gamyate $astra-yuktibhyam

IANTETEGHT T ||

the reflection (of atma) is not real.
abhasasattvam eva ca 18.43

=)

If neither unchanging consciousness,
na drser avikaritvad

HTHTHEITR(] - |
nor its unreal reflection,
abhasasyapy avastutah

nor the insentient ego
nacititvad aham-kartuh

S HHIRGT ¥9q |
can be the samsari, then who is?
kasya samsarita bhavet 18.44




Due to ignorance alone
avidya-matra evatah

* [ eI
N SEAddshd: |
is samsara, due to non-discernment.
samsaro 'stv avivekatah

FCEATHAT AH

Because of unchanging consciousness, it seems eternal,
katasthenatmana nityam

THATATHATT 2 |
like the inner self.
atmavan atmaniva sah 18.45

TQEIT YT T=AT

Due to a rope, a rope-snake
rajju-sarpo yatha rajjva

[ e EnN
dicHen: AV ld9ena: |
exists before proper discernment.
satmakah prag vivekatah

EEIEATT Y

So too, this (samsari) exists, even though unreal,
avastu sann api hy esa

YT |

due to unchanging consciousness.
kutasthenatmana tatha 18.46

They accept as samsara as being real,
samsaro vastu-sams tesam

c
ShJHIH IS ETT: |
possessed of agency and enjoyership
kartr-bhoktrtva-laksanah

HTHTHTETAYTIATAT

because of ighorance about atma, it's reflection, and ego.

HHITAIHhd: |
Due to non-discernment, they get reborn.
samsaranty avivekatah 18.49

T TSR

The mind has no consciousness
na buddher avabodho 'sti

EIGEIREEGRE X I

and consciousness has no action.
natmano vidyate kriya

AT AT

Therefore, for neither of them
ato nanyatarasy api

ST 9 J<Id |

can the verb, "knows" be used.
janatiti ca yujyate 18.54




= JuUHE TATHT

For those who know that atma is eternally one,
na yesam eka evatma

RrgisRRT: @ |

free from suffering, and unchanging,
nirduhkho 'vikriyah sada

AT TGS
atma cannot be the direct meaning of a word
tesam syac chabda-vacyatvam

I AT I |
or known as an object.
jheyatvam catmanah sada 18.57

The reflection in a mirror resembles
adarsa-mukha-samanyam

e g A |
a face, so it's accepted by people
mukhasyestam hi manavaih

HEE giatar 1§

because the reflection of a face
mukhasya pratibimbo hi

HETHNUT TA |

is seen to be in the form of a face.
mukhakarena drsyate 18.63

RES

So too, because atma and its reflection
yatra yasyavabhasas tu

NN SN
dJdTddhd: |
are not properly discerned,
tayor evavivekatah

verbs like "knows"
janatiti kriyam sarvo

BT Iih W ||

are naturally used by all people.
loko vakti svabhavatah 18.64

When the agency of the mind is superimposed
buddheh kartrtvam adhyasya

STERNTT § 39d |

on consciousness, it is said to know.
janatiti jha ucyate

TUT AT

So too, when consciousness is superimposed (on the mind)
tatha caitanyam adhyasya

e TEGEAd i

it is said to have consciousness.

jhatvam buddher ihocyate 18.65




WEY AT J
Because knowledge is the nature of atma,
svartipam catmano jhianam

A SATQ: Hada: |
scripture calls it "eternal light of consciousness.'
nityam jyotih sruteryatah

T g&Ir Bhad aE

Therefore it is not created by the mind,
na buddhya kriyate tasman

AT 9T 92T ||

nor by atma, nor by anything else.
natmananyena va sada 18.66

Because activities produced by mind
bauddhais tu pratyayair evam

IERLINERCIE i

resemble consciousness,
kriyamanais ca cin-nibhaih

they wrongly conclude that consciousness is created.
mohitah kriyate jianam

ST
Thus say the logicians.
ity ahus tarkika janah 18.68

The properties of a mirror
adarsanuvidhayitvam

YT JIEd 79 |

appearing in a reflection are attributed to the face,
chayaya asyate mukhe

so too, the properties of the mind
buddhi-dharmanukaritvam

BICIGER BRG]

appearing in reflected consciousness are attributed to atma.
jnabhasasya tathesyate 18.70

Therefore, the activities of the mind,
buddhes tu pratyayas tasmad

ATHPITET QT9ar: |

being a reflection of atma, shine
atmabhasena dipitah

PIEHT ST MTEHA

as if they had the power of perception,
grahaka iva bhasante

like torches, etc shine.
dahantivolmukadayah 18.71




& CAN N E )

Due to consciousness, the insentient
adrsir drsi-rapena

AT gTgI<T 9T |

mind shines. When this is understood,

bhati buddhir yada sada
TIIT 39 T

then the activities of the mind are understood
pratyaya api tasyah

: |
similarly, like sparks from red-hot iron.
syus taptayo-visphulingavat 18.83

SR ISERELIEES]

The presence and absence of reflected consciousness -
abhasas tad-abhavas ca

TI: T T =T |

because consciousness remains -
drseh simno na canyatha

BHET GRhd: T
people experience. So logically,
lokasya yuktitah syatam

qgg aUT | |

an observer must exists.
tad-grahas ca tatha sati 18.84

9 TREHIY
PP: If so, consciousness changes
nanv evam drsi-samkrantir

CEHELCNPECRER

like fire changes iron.
ayah-pinde 'gnivad bhavet

TENTEA T

S: By the metaphor of the reflected face
mukhabhasavad ity etad

MR T TS |

that change has been dismissed.
adarse tan nirakrtam 18.85

EAUIE]

Black iron falsely appearing red
krsnayo rohitabhasam

SAdg TEHAT |
is the point of this example.
ity etad drstam ucyate

(< .
eealel~dqecd
The similarity shown by a metaphor
drsta-darstanta-tulyatvam

T q 99T Hiq |
can never be perfect.
na tu sarvatmana kvacit 18.86




RPERCREIIES]

In this way, due to the reflection of consciousness
tathaiva cetanabhasam

o D =~

I ﬂcquqq\ 3-I°I¢L |
the mind seems conscious,
cittam caitanyavad bhavet

HEPITET JATeRI

like the reflection of a face in a mirror.
mukhabhaso yathadarsa

NI Tear dJ9T ||

The reflection has already been shown to be false.
abhasas codito mrsa 18.87

That the mind is conscious
cittam cetanam ity etac

GrergRhiaaisias |

is not supported by scripture or reasoning.
chastra-yukti-vivarjitam

WY TE g VY

Otherwise, the body,
dehasy api prasangah syac

JEAETAT T |

senses, etc would be conscious too.
caksurades tathaiva ca 18.88

A QTS o a1 9
PP: Then let the body and senses also be conscious.
tad apy astv iti cet tan na

I o N

VIEJRIGE XSS HN

S: No. That is the position of the materialists.
lokayatika-samgateh

T 9 e RS

Also, no cognition "l am brahman" could arise
na ca dhir drsir asmtti

JYNMTET T Iar |

if consciousness were not reflected in the mind.
yady abhaso na cetasi 18.89

qETEe 9l 99
Everything that arises in the mind,
buddhy-arudham sada sarvam

HTgehal 9 9Iaw: |
along with ego, belongs to the witness.
saham-kartra ca saksinah

TEATT AT

So, the consciousness reflected by the mind
tasmat sarvavabhaso jiiah

T |l

is never affected by it.
kimcid apy asprsan sada 18.94




RIEYEHEINECIEEN

"l saw nothing in deep sleep."
nadraksam aham iti asmin

HYH ST HANIY |

In deep sleep, not even slightly,
susupte 'nyan manag api

T 91 €% @i

can one's own consciousness be negated.

na varayati drstim svam

R EGERER DI
But mental activities can be negated.a
pratyayam tu nisedhati 18.97

"Self-shining," "Not of tr\ie seer,"
svayam jyotir na hi drastur

ERERIEENISEIEE
thus the existence of consciousness
ity evam samvido 'stitam

HICeT T IIT T9T:

is unchanging. Also,
kautasthyam ca tatha tasyah

TIIH 9 FaaH |
mental activities are impermanent.
pratyayasya ca luptatam

The scripture itself says so,
svayam evabravic chastram

EREIERSICEN]

distinguishing mental activities from consciousness.

pratyayavagati prthak 18.98

Mgy AT 8T
The word "I" refers to
aham sabdasya ya nistha

SATATY IIITHTT |

the inner light of consciousness.
jyotisi pratyag-atmani

That is what is meant by "tat tvam asi."
saivokta sad asity evam

%S TF TaHhar |l
It's result is liberation.
phalam tatra vimuktata 18.101




Freeing one from suffering like hunger, etc.
asanayadi-nirmuktyai

-
dchlAT SITAd UAT |

knowledge arises at the time of listening.
tat-kala jayate prama

i EEDNECIEIID]

For statements like "tat tvam asi"
tat tvam asyadi-vakyarthe

Y FOTEIT: |
there is no doubt in past, present, and future.
trisu kalesv asamsayah 18.103

In the absence of all obstacles,
pratibandha-vihinatvat

Y ATPIATH: |
knowledge of one's own conscious self
svayam canubhavatmanah

SIPGEREIRGE]

indeed arises,
jayetaiva prama tatra

~ .
ETHSYT 9 9T: ||

regarding one's self, without doubt.
svatmany eva na sams$ayah 18.104

FCEST B Y
Liberation can be attributed to unchanging consciousness
kutasthe'pi phalam yogyam

TSI SR |
like victory is attributed to a king,
rajaniva jayadikam

~ .
AQlCHCH QQRTT
because it is not the nature of atma nor an effect
tad-anatmatva-hetubhyam

ECIRER PR R

of actions and mental activities.
kriyayah pratyayasya ca 18.108

Like the reflection of a face makes the mirror
adarsas tu yad-abhaso

A 9 Ud §: |
appear as a face, so too,
mukhakarah sa eva sah

JAT TIATSN
being reflected in the mind,
yathaivam pratyayadarso

PEEIGEREARIREW
the consciousness that appears is called
yad-abhasas tada hy aham 18.109




In this way alone can one recognize,
ity evam pratipattih syat

HeHId 9 91997 |

"l am that," and not otherwise.
sad asmiti ca nanyatha

LEESIEREENINE]

Otherwise, the statement, "tat tvam asi"
tat tvam ity upadeso 'pi

FECIEIEG P

would become meaningless in the absence of a medium (l).

dvarabhavad anarthakah 18.110

If teaching is meant for the listener,
srotuh syad upadesas ced

3T qYUT Haq |

then it is useful.
arthavattvam tatha bhavet

YL T ATy

Otherwise, what listener
adhyaksasya na ced istam

Mg HE q Maq I

will listen?
srotrtvam kasya tad bhavet 18.111

3T GIROUTHET

PP: Reflected consciousness undergoes change.
abhase parinamas cen

T AR |
S: No. It is unreal like a rope, etc.
na rajjvadi-nibhatvavat

HUTQH qITEH

appearing as a snake. As we have said,
sarpades ca tathavocam

IR o HETad |

the face appearing in the mirror is unreal.
adarse ca mukhatvavat 18.114

JEITT HTH:
Pervaded by reflected consciousness
yad-abhasena samvyaptah

EESIGIGREERE

is the knower.
sa jhateti nigadyate

Separate from these three (knower, known, instrument),
trayam etad vivicyatra

Jr STHETT & STHTI |

tthe one who knows oneself is the real knower.
yo janati sa atmavit 18.120




I FERI TR

Correct, doubtful, and false mental activities

Samyak-samsaya-mithyoktah

TIIT TN |

in the form of knowledge are not real.
pratyaya vyabhicarinah

ey

One consciousness is in all three.
ekaivavagatis tesu

ATE] I |

Their differences are due to mental activity.
bhedas tu pratyayarpitah 18.121

SUBSEEERIRC

Like differences due to proximity (of colored objects)

adhibhedad yatha bhedo

HURGITA&IYT |

appear in a crystal, so too,
maner avagates tatha

3R[Rg: RO
impurity and change (in consciousness)
asuddhih parinamas ca

q9 TIIEHAT |
are all due to mental activities.
sarvam pratyaya-samsrayat 18.122

g Ugu Tafe:
Appearance, perception and existence
prathanam grahanam siddhih

TIIHGIT: |
of mental activities are due to independent,
pratyayanam ihanyatah

JTIVEATT TXADH

immediately present consciousness. This is
aparoksyat tad evoktam

inferred from the lamp metaphor.
anumanam pradipavat 18.123

Should one teach (atma) to an ignorant person
kim ajham grahayet kascit

YA A |

with a pramana
pramanena tu kenacit

or without a pramana,
vinaiva tu pramanena

YT |l
by negation alone, leaving it as a remainder?
nivrttyanyasya sesatah 18.124




AT JHO

If words, used as a pramana,
sabdenaiva pramanena

FPRaRg |

merely negate, then
nivrttis ced ihocyate

T TG

because of failing to establish consciousness,
adhyaksasyaprasiddhatvac

gaad gE9sad |l
nothingness would be established.
chunyataiva prasajyate 18.125

NEAEIRIEREIE]

Only through words, inference,
sabdad vanumiter vapi

YHTOME 97 JArsad: |
or some other pramana,
pramanad va tato 'nyatah

can the existence of everything
siddhih sarva-padarthanam

ISS UTd 91T ||

be known, not otherwise.
syad ajiiam prati nanyatha 18.133

nggETy kg

Is consciousness established

adhyaksasyapi siddhih

T JH0 9T 97 |

with or without a pramana?
syat pramanena vinaiva va

T s U

It is established without a pramana,

vina svasya prasiddhis tu

AT IqagSad |

but that is not enough to remove ignorance.
najiam pratyupayujyate 18.134

If atma itself had ignorance, only then
tasyaivajnatvam istam cej

A ST AT |

would a pramana would be needed for knowledge.
jhatatve 'nya mitir bhavet

S EINGID ]
If ignorance belongs to something else, then
anyasyaivajinatayam ca

RIESIERCIRIECH]

a pramana is certainly needed for knowledge of atma.
vijiane dhruva bhavet 18.135




AT g &I

Even though the mind itself is partless,

abhinno 'pi hi buddhy-atma

oA aaes: |

by ignorant philosophers,
viparyasita-darsanaih

into object, knower, and knowing
grahya-grahaka-samvitti

VAT Fegq |l

it is seemingly divided.
bhedavan iva laksyate 18.142

PP: Thoughts alone are action,
bhutir yesam kriya saiva

HH €T T=Aq |
object, agent, etc.

karakam saiva cocyate
T ATRIGHEITET

S: If you say they arise and fade,
sattvam nasitvam asyas cet

there must be a knower.
sakartrtvam tathesyatam 18.143

TaRIAredr gAT

PP: Qualities like existence, etc.
nanv astitvadayo dharma

TRIER_Mga: |
are merely the cessation of non-existence, etc.
nastitvadi-nivrttayah

S: But thoughts cannot be negated
na bhutes tarhi nasitvam

HESHA AqH 7§ O |

because they are known by themselves, according to you.
svalaksanyam matam hi te 18.144

LS S MICIPEIRI

Negation leads to something known by itself.
svalaksanavadhir naso

AR SR RAr |

If you say that destruction is the cessation of non-destruction
naso 'nasa-nivrttita
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then for you, a cow is the cessation of a non-cow.
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But that cannot be the definition of a cow.
tu tad goh svalaksanam 18.145
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Also, things that you call momentary Aa
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are only the cessation of the non-momentary. Aa
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muktvanyo drastrdrsyatam 18.152
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vyanjakatvad dhyasthata 18.154
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alokastho ghato yadvad
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buddhyarudho bhavet tatha

YIATE: |1g 9erig
Aa
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dhiyo vyaptau karmo bhavet 18.155
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purvam syat pratyayavyaptis
TAISTIG ;|

Aa

tato'nugraha atmanah
FEATITET IS

Aa

krtsnadhyaksasya so'yuktah
HIGTHIT] FH: |

Aa

kalakasadivat kramah 18.156
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na tasyasti paro yatah 18.158

Aa

kartra cedahamityevam
Aa

anubhuyeta muktata

@@ A TAHhT
Aa

sukhaduhkhavinirmoko

ATghAN ISId |
Aa
nahamkartari yujyate 18.159
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pratyagatmabhimanina 18.160
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siddhe duhkhitva istam syat

T Tehcd AIHT: |
Aa
tacchakitvam sadatmanah

ThEEar g @r

Aa
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samaptestarhi duhkhasya
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