ISTATATHRIYTOTH

N
vedantanam asesanam

TSI |

adi-madhya-avasanatah

TRTHIT AT

brahma-atmani eva tatparyam

HER IR L EGE]

iti dhih sravanam bhavet (101)

Shravana is the process of understanding that
Vedanta - at its beginning, middle and end - teaches
the identity of Jiva and Brahman.

TESTHEGRIATHI]

bahu-janma-drdha-abhyasat

: &I |
dehadisu atma-dhih ksanat
NN e

Iq: JI%<d
punah punah udeti evam

ST I T |l

jagat satyatva-dhih api (103)

Because of the firm habit of many births, each

moment one thinks the body is the Self and the
world is real.

IERRGIRSIEE D

viparita bhavana iyam

VAT [add |

aikagryat sa nivartate

EILE]

tattva-upadesat prak eva

MIIAIATHAT I
bhavati etat upasanat (104)

This is called viparita bhavana. It is removed by the
practice of one-pointed meditation. Even before

being taught the truth, one-pointedness comes from
devotional meditation.

tat-cintanam tat-kathanam

A THASYAH |

anyonyam tat-prabhodhanam
~\ .

Tdqchdlcd ¥

etat eka-paratvam ca

TRINATE TagqT: |

brahma-abhyasam viduh budhah (106)

Meditating on that, teaching that, mutually
discussing that — the wise call this single-minded
activity brahma-abhyasa.




HTHT GRSy

atma dehadi-bhinnah ayam

~ ¢
BT I S T A |
mithya ca idam jagat tayoh
~

QplelcH A cd

dehadi-atmatva-satyatva-

YITIIRITEAT |

dhih viparyaya-bhavana (111)

This Self is different from the body and the world is
unreal. Erroneous thinking consists in thinking the
body to be the Self and the world to be real.

RiSLIEEDI]

tattva-bhavanaya nasyet

AT TR |

sa atah deha-atiriktatam

ITHAT HTIA<Gq

atmanah bhavayet tadvat

IR SRS ERINEELE ]

mithyatvam jagatah anisam (112)

This (erroneous thinking) is destroyed by
contemplation on truth. Therefore one should
always contemplate on the Self different from the
body and on the unreality of the world.

kim mantra-japavat murti-

g |

dhyanavat va atma-bheda-dhih

ST TS

jagat-mithyatva-dhih ca atra

T eI |

vyavartya syat uta anyatha (113)

Doubt: Is the difference of the Self from the body
and the unreality of the world to be meditated on like

reciting a mantra, visualizing a deity, or in some
other way?

anyatha iti vijanthi
TETIE qRhaq |

drsta-arthatvena bhuktivat

bubhuksuh japavat bhunkte

T HIFAIT: HiAq

na kascit niyatah kvacit (114)

Reply: No, it is different because the result is
immediately enjoyed, like a hungry man enjoys
eating. Unlike the repetition of mantras, there is no
injunction at all.




39T TEAMITHG

ksudha iva drsta-badha-krt

TUar T 9TaHT |

viparita ca bhavana

N N N
STAl AU A
jeya kena api upayena

* *
* *

na asti atra anusthiteh kramah (117)

Erroneous thinking, like hunger, causes immediate
suffering. It must be conquered in any way. There is
no rule regarding it.

AR ENEISPEEIA]

krsi-vanijya-sevadau

q |

kavya-tarkadikesu ca

Taterra eer iy

viksipyate pravrttya dhih

AT IGRIIT I
taih tattva-smrti-asambhavat (124)

A mind engaged in farming, business, service,

poetry, logic, etc. is distracted and cannot dwell on
the truth.

GECIERCIGEIEIR]

tattva-vismrti-matrat na

3Y: Ty TI9RIATq |
anarthah kintu viparyayat

Rt 7 FoTSR

viparyetum na kalah asti

Seid T &g |

jhatiti smaratah kvacit (126)

Momentary forgetfulness of the truth is not
disastrous; but erroneous thinking is. Quickly
recalling (the truth), there is no time for erroneous
thinking.

R IR NECRIE

tattva-smrteh avasarah

A=A :

na asti anya-abhyasa-salinah

pratyuta abhyasa-ghatitvat

TSTAIHIET I
balat tattvam upeksyate (127)

There is no opportunity for recalling the truth for one

engaged in other subjects. Due to such engagement,
one necessarily neglects the truth.




SHHI: HY TSUH

janakadeh katham rajyam

g1d %l‘?}@éllﬂat |
iti cet drdha-bodhatah

AT A1 I<Th

tatha tava api cet tarkam

I3 gl Y $% I

patha yadva krsim kuru (130)

Doubt: How did people like Janaka rule?
Reply: Because of their strong knowledge.

If you also have that, then you can study logic or
engage in farming.

mithyatva-vasana-dardhye
TSI TIRTFAT |
prarabdha-ksaya-kanksaya

AT Tgd-d

aklisyantah pravartante

EERATERT: |

sva-sva-karma-anusaratah (131)

Being convinced of the unreality of the world, while
waiting for their prarabdha karma to be exhausted,

they engage in their own work, free from any
suffering.

HET IAgan: ST

marge gantroh dvayoh srantau

HATITHWGIATH |

samayam api aduratam
janan dhairyat drutam\gacchet

FAETSTT QAT |

anyabh tisthati dina-dhih (134)

Of two travelers on the road who are equally tired,
the one knowing the destination is near goes quickly
with patience, but the other feels discouraged and
remains at rest.

HI&TchATHYT: T

saksatkrta-atma-dhih samyak

ATTIIISTNC: |

aviparyaya-badhitah

ThHg<he S

kim icchan kasya kamaya

TRHTES I

sariram anusanjvaret (135)

One who has properly realized the truth of oneself
and is free from erroneous thinking -- ‘desiring what

and to please whom will he afflict his body and
mind.’




SHHSITEINTETG

jagat-mithyatva-dhi-bhavat

STTT&ET SHTIHT ! |

aksiptau kamya-kamukau

TS -dT9:

tayoh abhave santapah

TRIEAgAATq |

$amyet nihsneha-dipavat (136)

Due to knowing the unreality of the world, there is
neither desire nor the desirer. In their absence,
suffering ceases like a lamp without oil.

HYHHS FIY

arthanam arjane klesah

AT YNUUTS |

tatha eva paripalane
IR @ Y 9
nase duhkham vyaye duhkham

TORTI T RIehTIT: |

dhik arthan klesa-karinah (139)

Acquiring wealth and protecting it causes suffering.

When wealth is lost or spent it brings sadness. Fie
upon this wealth - the source of suffering!

IR
mamsa-pancali-kayah tu
TASS SFISN |
yantra-lole anga-panjare
snayu-asthi-granthi-salinyah

Torm: foeiia R |

striyah kim iva sobhanam (140)

What beauty is in women whose bodies are like
puppets of flesh with limbs controlled by strings,
endowed with tendons, bones and joints?

AT GISTHTISTY

ksudhaya pidyamanah api

T Y IEega |

na visam hi attum icchati

RIS ESGESIEE|

mista-anna-dhvasta-trk janan

I EGNIELRIGE]

na amudhah tat jighatsati (142)

Even afflicted with hunger, no one wants to eat

poison. Much less will a wise person already
satisfied by sweets want to eat it.




ORIHHITI TS,
prarabdha-karma-prabalyat

RISyl M= |

bhogesu iccha bhavet yadi

[E2UEERREA L]

klisyan eva tada api esah

|
bhunkte visti-grhitavat (143)

If the strength of prarabdha karma creates a desire
for enjoyment, a wise one enjoys with reluctance
like a man who is forced to work.

AT HATST IR

na ayam klesah atra samsara-

qq: T Ta<=har |

tapah kintu viraktata

bhranti-jnana-nidanah hi
qTg: |igTeh: Td:
tapah samsarikah smrtah (145)

This is not the affliction of worldly suffering, but

dispassion, because worldly suffering is understood
to be caused by erroneous thinking.

49T

manasah nigrhitasya

ST STTRISTT T:

lila-abhogah alpakah api yah

L EIVELCESIES

tam eva alabdha-vistaram

aq |

klistatvat bahu manyate (149)

For one who has controlled his mind, even a little

pleasure is enough knowing that all pleasures bring
suffering.

baddha-muktah mahipalah

JTHATA T |

grama-matrena tusyati

U TG AR

paraih na baddhah na akrantah

ag HIA |
na rastr ahu manyate (150)

A king freed from prison is content with just a

village. For kings who are neither imprisoned or
conquered, even a kingdom is not enough.




[EEERSIPICEGIR]

viveke jagrati sati

TS |

dosa-darsana-laksane

katham arabdha-karma api

VRgT FARS T |

bhoga-iccham janayisyati (151)

Doubt: When discrimination about the defects of

enjoyment is awakened, how can prarabdha karma
give rise to the desire for enjoyment?

AY TS TSR

na esah dosah yatah aneka-

T TR d |

vidham prarabdham iksyate

TGOyl Il I

iccha-aniccha-pareccha ca
PIRCREICORS el

prarabdham trividham smrtam (152)

Reply: This is not a problem because there are
several kinds of prarabdha karma. It is understood

as being threefold: iccha (desire), anichha (non-
desire), and parechha (other's desire).

AT A=

apathya-sevinah corah

TSTEREAT 39 |

raja-dara-ratah api

SIECSRCR S IED ]

jananta eva sva-anartham

STH-ISIRAT: |

icchanti arabdha-karmatah (153)

Those who eat harmful food, thieves, and those
attracted to a king's wife understand the harm to

oneself. Due to prarabdha karma, they desire thus.

TTES i

svabhavajena kaunteya

[eg: S HA |
nibaddhah svena karmana
Tk:'::\,ﬁum na icchasi yat mohat

SIS q

karisyasi avasah api tat (161)

'O Arjuna, you are bound by actions born of your

own nature. Even if you do not want to act, you will
be compelled to act due to delusion.




AMeg-dr T Jog=:

na anicchantah na ca icchantah

para-daksinya-samyutah

~
ETE HSl~Adq
sukha-duhkhe bhajanti etat

=T qahA T3 I

pareccha-pirva-karma hi (162)

Neither being unwilling or willing, those with

compassion for others experience pleasure and
pain. This is due to pareccha prarabdha karma.

%Y dig g

katham tarhi kim icchan iti

TSyl Ad |

evam iccha nisidhyate

TG Tehfcarogr

na iccha nisedhah kintu iccha

EICIRSISEEISEGE

badhah bharjita-bijavat (163)

Doubt: Does this desire not contradict the verse that
says he is desireless?

Reply: The verse does not mean desires are absent,
but that they are powerless like roasted seeds.

sl

dagdha-bijam arohe api

RIS |
bhaksanaya upyujyate
vidvat-iccha api alpa-bhogam

(o 3
PAld <A °|§ [
kuryat na vyasanam bahu (165)

A roasted seed cannot grow, but is used for eating.

So too, the desires of a knower do not lead to further
suffering, but only to a little enjoyment.

AT T I
ma vinasyatu ayam bhogah

vardhatam uttarottaram

AT {99 Tiqev=]

ma vighnah pratibadhnantu

I SETETRId WT: |

dhanyah asmi asmat iti bhramah (167)

"May this pleasure not come to an end but go on
increasing. May no obstacles interfere. | am
blessed by this." Such is delusion.




I T Igi

yat abhavi na tat bhavi

BICECEEGES I

bhavi cet na tat anyatha

sfa Reafawrsy

iti cinta-visaghnah ayam

EIRIRCIECREX|

bodhah bhrama-nivartakah (168)

That which karma has not destined to happen will
not happen. That which karma has destined to
happen cannot be otherwise. This knowledge
removes the poison of anxiety and delusion.

IR IC IR I LD L)
maya-mayatvam bhogasya

buddhva astham upasamharan

IS 7 "9ge9d

bhunjanah api na sankalpam

FEd FH H: |l

kurute vyasanam kutah (170)

Knowing the unreality of enjoyment, dropping any
dependence, even while enjoying, an enlightened
person has no commitment to it. How could it lead
to further suffering?

EUSSITHHERH

svapna-indrajala-sadrsam

(o
A I ATHRH |

acintya-racana-atmakam

*

TEAT S|
drsta-nastam jagat pasyan
EQ El'ﬂ'lﬂ(?;li?l |
katham tatra anurajyati (171)

Seeing the world like a dream or magic, an

incomprehensible fabrication, momentary, how
could one become attached?

SSSITHHE gaHq

indrajalam idam dvaitam

ARG |

acintya-racanatvatah

ST gl

iti avismaratah hanih

T 9T TSR |

ka va prarabdha-bhogatah (174)

This world of duality is like a magical creation, being
an incomprehensible fabrication. For one who never
forgets this, what harm comes from enjoyments due
to prarabdha karma?




IECIECRELTE]

vidya-arabdhe virudhyete

T PRI |

na bhinna-visayatvatah

(@
SIEIFR ES I
janadbhih api aindrajala-

TR Td @ |l

vinodah drsyate khalu (176)

Knowledge and prarabhda karma do not oppose
each other because they have different objects.
Even knowing (that it is not real), one enjoys a magic
show.

3T YTTRITaY
anyatha yajnavalkyadeh
IR T IRIAq |

acaryatvam na sambhavet

EGEAACICERI

dvaita-drstau avidvatta

TAET T 9raeq |

dvaita-adrstau na vak vadet (184)

Otherwise it is not possible for Yajnavalkya and
others to be teachers. If one sees duality, he has no

knowledge. If one does not see duality, he cannot
teach.

nirvikalpa-samadhau tu

dvaita-adarsana-hetutah

GEISRUSIEDIR)

sa eva aparoksa-vidya iti

JYETST 7 & |

cet susuptih tatha na kim (185)

Doubt: There is direct knowledge in nirvikalpa
samadhi due to the absence of seeing duality.
Reply: Then would it not be the same in deep sleep?

T TATST &=
ubhayam militam vidya
g7 aié Ycicyd: |
yadi tarhi ghata-adayah
ardha-vidya-bhajinah syuh

HhSgdaE]d: I

sakala-dvaita-vismrteh (187)

Doubt: True knowledge requires both (knowledge of
Self and non-experience of duality).

Reply: Then objects like pots which do not
experience duality are half-enlightened.




masaka-dhvani-mukhyanam

T g |

viksepanam bahutvatah

AT qUT 9 H1]

tava vidya tatha na syat

UeTelr I9T <er |l

ghatadinam yatha drdha (188)

Your knowledge, subject to many distractions like
the buzzing of mosquitoes, is not as strong as the
knowledge of pots, etc. which are not subject to
such distractions (due to not experiencing duality).

SHIHRATE T T

jagat-mithyatvavat svatma-

SHF S AT |

asangatvasya samiksanat

S HIETT 99T

kasya kamaya iti vacah

e CIEC R

bhoktr-abhava-vivksaya (192)

Due to seeing the unreality of the world and the
uninvolvement of the Self, to show the absence of

being an enjoyer, the verse says, 'for the sake of
whose enjoyment.'

kim kutasthah cid-abhasah

S CIRERC IR E

athava kim va ubhaya-atmakah

HIHT O 7 e

bhokta tatra na katasthah

N . N
SHFATGRPAT dsiq |
asangatvat bhoktrtam vrajet (194)

Is the enjoyer unchanging consciousness, reflected
consciousness, or a union of both? Unchanging

consciousness cannot be the enjoyer since it is
uninvolved.

@@ IHETET

sukha-duhkha-abhimana-akhyah

¥R W 394 |

vikarah bhogah ucyate

FCEIE TqHI Aq

katasthah ca vikari cet

Jqe ATgd Y |

etat na vyahatam katham (195)

Enjoyment requires changes due to identification
with pleasure and pain. If unchanging

consciousness undergoes change, how is this not a
contradiction?




vikari-buddhi-adhinatvat

T Taharaiy |

abhase vikrtau api

[ERP LB IEIESE

niradhisthana-vibhrantih

T = 1§ Tasia |

kevala na hi tisthati (196)

Even though reflected consciousness undergoes
change because of the changing intellect, it does

not exist alone, independently of consciousness
(and therefore is not the enjoyer).

SATHS TaTar

ubhaya-atmakah eva atah

RIE R IRCUERE

loke bhokta nigadyate
d<IMTAHTAHINT

tadrk atmanam arabhya

CTAYHR L HE Gl

katasthah sesitah srutau (197)

People say that both (unchanging consciousness
with reflected consciousness) are the enjoyer. But

scriptures begin with both and conclude that
unchanging consciousness alone is the Self.

HCEIHIAT T

katastha-satyatam svasmin
INFETHTIIhd: |
adhyasya atma-avivekatah
& N\ *
GG E IR ISR
tattvikim bhoktrtam matva

1 $§Ii%i§3lﬂia |
na kadacit jihasati (200)

Superimposing the reality of unchanging
consciousness on reflected consciousness due to

non-discrimination, one considers enjoyership to be
real and never wants to lose it.




