
वदेातानामशषेाणाम्
vedāntānam aśeṣāṇāmvedāntānam aśeṣāṇām

अादमयावसानत ꠰अादम यावसानत ꠰
ādi-madhya-avasānataḥ

ायेव तापयमायेव तापयम्
brahma-ātmani eva tātparyam

इित धी वण भवते् ꠱
iti dhīḥ ś bh t (101)iti dhīḥ śravaṇam bhavet (101)

Shravana is the process of understanding thatShravana is the process of understanding that 
Vedanta - at its beginning, middle and end - teaches 
the identity of Jīva and Brahmanthe identity of Jīva and Brahman.

बजढायासात ्
bahu janma dṛḍha abhyāsātbahu-janma-dṛḍha-abhyāsāt

देहादवाधी णात ꠰दहाद वाधी  णात् ꠰
dehādiṣu ātma-dhīḥ kṣaṇāt

पन पनदेयेवपनु पनुदेयेव 
punaḥ punaḥ udeti evam

जगसयवधीरप ꠱
j t t t dhīḥ i (103)jagat satyatva-dhīḥ api (103)

Because of the firm habit of many births eachBecause of the firm habit of many births, each 
moment one thinks the body is the Self and the 
world is realworld is real. 

वपरता भावनयेम्
viparītā bhāvanā iyamviparītā bhāvanā iyam

एेकायासा िनवतते ꠰एकायासा िनवतत ꠰
aikāgryāt sā nivartate

तवापेदेशात ागेवतवापेदेशात ्ागेव
tattva-upadeśāt prāk eva

भवयेतदपुासनात् ꠱
bh ti t t ā āt (104)bhavati etat upāsanāt (104)

This is called viparita bhavana It is removed by theThis is called viparita bhavana.  It is removed by the 
practice of one pointed meditation. Even before 
being taught the truth one-pointedness comes frombeing taught the truth, one-pointedness comes from 
devotional meditation.

ततन तकथनम्
tat cintanam tat kathanamtat-cintanam tat-kathanam

अयाेय तबाधेनम ꠰अ या य तबाधनम ्꠰
anyonyam tat-prabhodhanam

े एतदेकपरव च
etat eka-paratvam cap

ायास वदबुुधा ꠱
brahma-abhyāsam viduḥ budhāḥ (106)

Meditating on that teaching that mutuallyMeditating on that, teaching that, mutually 
discussing that — the wise call this single-minded 
activity brahma abhyasaactivity brahma-abhyasa.



अाा देहादभाेऽय 
āt ā d hādi bhi ḥātmā dehādi-bhinnaḥ ayam

मया चेद जगत तयाे ꠰मया चद जगत् तया ꠰
mithyā ca idam jagat tayoḥ

देेहाावसयव
dehādi-ātmatva-satyatva-y

धीवपययभावना ꠱
dhīḥ viparyaya-bhāvanā (111)

Thi S lf i diff t f th b d d th ld iThis Self is different from the body and the world is 
unreal. Erroneous thinking consists in thinking the 
b d t b th S lf d th ld t b lbody to be the Self and the world to be real.

तवभावनया नयेत्
tattva bhāvanayā naśyettattva-bhāvanayā naśyet

साताे देहाितरताम ꠰साता दहाितरताम् ꠰
sā ataḥ deha-atiriktatām

े ेअाना ेभावयेत्
ātmanaḥ bhāvayet tadvaty

मयाव जगताऽेिनशम् ꠱
ith āt j t ḥ iś (112)mithyātvam jagataḥ aniśam (112)

This (erroneous thinking) is destroyed byThis (erroneous thinking) is destroyed by 
contemplation on truth. Therefore one should 
always contemplate on the Self different from thealways contemplate on the Self different from the 
body and on the unreality of the world.

क  मजपवूित
kim mantra japavat mūrtikim mantra-japavat mūrti-

यानवाभेदधी ꠰यानवाभदधी ꠰
dhyānavat vā ātma-bheda-dhīḥ

जगयावधीाजगयावधीा
jagat-mithyātva-dhīḥ ca atra

यावया यादतुायथा ꠱
ā t ā āt t thā (113)vyāvartyā syāt uta anyathā (113)

Doubt: Is the difference of the Self from the bodyDoubt:  Is the difference of the Self from the body 
and the unreality of the world to be meditated on like 
reciting a mantra visualizing a deity or in somereciting a mantra, visualizing a deity, or in some 
other way?

अयथेित वजानीह
anyathā iti vijānīhianyathā iti vijānīhi

ाथवने भवत ꠰ाथवन भुवत् ꠰
dṛṣṭa-arthatvena bhuktivat

बभजपवेबुभुजपवुे
bubhukṣuḥ japavat bhuṅkte

न कयत चत् ꠱
k ś it i t ḥ k it (114)na kaścit niyataḥ kvacit (114)

Reply: No it is different because the result isReply:  No, it is different because the result is 
immediately enjoyed, like a hungry man enjoys 
eating Unlike the repetition of mantras there is noeating.  Unlike the repetition of mantras, there is no 
injunction at all.



धेव बाधाकृद्
kṣudhā iva dṛṣṭa bādhā kṛtkṣudhā iva dṛṣṭa-bādhā-kṛt

वपरता च भावना ꠰वपरता च भावना ꠰
viparītā ca bhāvanā

जयेा केनायपायनेजयेा केनायुपायने
jeyā kena api upāyena

नायानुते म ꠱
ti t ṭhit ḥ k ḥ (117)na asti atra anuṣṭhiteḥ kramaḥ (117)

Erroneous thinking like hunger causes immediateErroneous thinking, like hunger, causes immediate  
suffering.  It must be conquered in any way. There is 
no rule regarding itno rule regarding it.

कृषवाणयसेवादाै
kṛṣi vāṇijya sevādaukṛṣi-vāṇijya-sevādau

कायतकादकेष च ꠰का यतकादकष ुच ꠰
kāvya-tarkādikeṣu ca

  े ीवयते वृा धीस्
vikṣipyate pravṛttyā dhīḥṣ py p ṛ y ḥ

तैतवृयसवात् ꠱
taiḥ tattva-smṛti-asaṃbhavāt (124)

A mind engaged in farming business serviceA mind engaged in farming, business, service, 
poetry, logic, etc. is distracted and cannot dwell on 
the truththe truth.

तववृितमाा
tattva vismṛti mātrāt natattva-vismṛti-mātrāt na

अनथ कत वपययात ꠰अनथ  क त वपययात् ꠰
anarthaḥ kintu viparyayāt

वपयेत न कालाऽेतवपयेत न कालाऽेत
viparyetum na kālaḥ asti

झटित रत चत् ꠱
jh ṭiti t ḥ k it (126)jhaṭiti smarataḥ kvacit (126)

Momentary forgetfulness of the truth is notMomentary forgetfulness of the truth is not 
disastrous; but erroneous thinking is.  Quickly 
recalling (the truth) there is no time for erroneousrecalling (the truth), there is no time for erroneous 
thinking. 

तव तृरेवसराे
tattva smṛteḥ avasaraḥtattva-smṛteḥ avasaraḥ

नाययायासशालन ꠰नाय या यासशालन ꠰
na asti anya-abhyāsa-śālinaḥ

ियुतायासघाितवाद्
pratyuta abhyāsa-ghātitvātp y y g

बलावमपेयते ꠱
balāt tattvam upekṣyate (127)

There is no opportunity for recalling the truth for oneThere is no opportunity for recalling the truth for one 
engaged in other subjects.  Due to such engagement, 
one necessarily neglects the truthone necessarily neglects the truth.



जनकादे कथ रायम्
j kād ḥ k th ājjanakādeḥ katham rājyam

इित चेढबाधेत ꠰इित चढृबाधत ꠰
iti cet dṛḍha-bodhataḥ

 े तथा तवाप चेक
tathā tava api cet tarkamp

पठ या कृष कु ꠱
paṭha yadvā kṛṣim kuru (130)

D bt H did l lik J k l ?Doubt: How did people like Janaka rule?  
Reply: Because of their strong knowledge.
If l h th t th t d l iIf you also have that, then you can study logic or 
engage in farming.

मयाववासनादाढे
mithyātva vāsanā dārḍhyemithyātva-vāsanā-dārḍhye

ारधयकाया ꠰ार धयका या ꠰
prārabdha-kṣaya-kāṅkṣayā

  ेअयत वतते
akliśyantaḥ pravartante

ववकमानुसारत ꠱
k ā t ḥ (131)sva-sva-karma-anusārataḥ (131)

Being convinced of the unreality of the world whileBeing convinced of the unreality of the world, while 
waiting for their prarabdha karma to be exhausted, 
they engage in their own work free from anythey engage in their own work, free from any 
suffering.

मागे गाेयाे ाताै
ā t ḥ d ḥ ś ā tmārge gantroḥ dvayoḥ śrāntau

समायामयदरताम ꠰समायाम यदरूताम् ꠰
samāyām api adūratām

ै   ेजानधैयातु गछेत्
jānan dhairyāt drutam gacchetj y g

अयतित दनधी ꠱
anyaḥ tiṣṭhati dīna-dhīḥ (134)

Of t t l th d h ll ti dOf two travelers on the road who are equally tired, 
the one knowing the destination is near goes quickly 

ith ti b t th th f l di d dwith patience, but the other feels discouraged and 
remains at rest. 

सााकृताधी सयक्
āk ātk t āt dhīḥ ksākṣātkṛta-ātma-dhīḥ samyak

अवपययबाधत ꠰अवपययबाधत ꠰
aviparyaya-bādhitaḥ

 कमछकय कामाय
kim icchan kasya kāmāyay y

शररमनसुरेत् ꠱
śarīram anusanjvaret (135)

O h h l li d th t th f lfOne who has properly realized the truth of oneself 
and is free from erroneous thinking -- 'desiring what 

d t l h ill h ffli t hi b d dand to please whom will he afflict his body and 
mind.'



जगयावधीभावाद्
j t ith āt dhī bhā ātjagat-mithyātva-dhī-bhāvāt

अााै कायकामकाै ꠰अाा का यकामुका ꠰
ākṣiptau kāmya-kāmukau

े ेतयारेभावे सताप
tayoḥ abhāve santāpaḥy ḥ p ḥ

शायेेहदपवत् ꠱
śāmyet niḥsneha-dīpavat (136)

D t k i th lit f th ld th iDue to knowing the unreality of the world, there is 
neither desire nor the desirer. In their absence, 

ff i lik l ith t ilsuffering ceases like a lamp without oil. 

अथानामजन ेेशस्
arthānām ārjane kleśaḥarthānām ārjane kleśaḥ

तथवै परपपालणे ꠰तथव परपपालण ꠰
tathā eva paripālane

े  े नाश ेदुख यये दुख
nāśe duḥkham vyaye duḥkhamḥ y y ḥ

धगथाेशकारण ꠱
dhik arthān kleśa-kāriṇaḥ (139)

Acquiring wealth and protecting it causes sufferingAcquiring wealth and protecting it causes suffering.  
When wealth is lost or spent it brings sadness.  Fie 
upon this wealth the source of suffering!upon this wealth - the source of suffering!

मासपााितकायात
ā ā āli kā āḥ tmāṃsa-pāncāli-kāyāḥ tu

यलालेेऽपरे ꠰यलालऽपर ꠰
yantra-lole aṅga-panjare

  ावथथशालया
snāyu-asthi-granthi-śālinyāḥy g y ḥ

या कमव शाेभनम् ꠱
striyāḥ kim iva śobhanam (140)

Wh t b t i i h b di likWhat beauty is in women whose bodies are like 
puppets of flesh with limbs controlled by strings, 

d d ith t d b d j i t ?endowed with tendons, bones and joints? 

धया पीडमानाेऽप
k dh ā īḍ ā ḥ ikṣudhayā pīḍyamānaḥ api

न वष मछित ꠰न वष ुमछित ꠰
na viṣam hi attum icchati

मावततडृ् जानन्
miṣṭa-anna-dhvasta-tṛk jānanṣṭ ṛ j

नामूढतघसित ꠱
na amūḍhaḥ tat jighatsati (142)

E ffli t d ith h t t tEven afflicted with hunger, no one wants to eat 
poison.  Much less will a wise person already 
satisfied by sweets want to eat itsatisfied by sweets want to eat it.



ारधकमाबयाद्
ā bdh k āb l ātprārabdha-karma-prābalyāt

भागेेवछा भवेद ꠰भाग वछा भवद ꠰
bhogeṣu icchā bhavet yadi

 े ेयनवे तदायेष
kliśyan eva tadā api eṣaḥy p ṣ ḥ

भुे वगृहीतवत् ꠱
bhuṅkte viṣṭi-gṛhītavat (143)

If th t th f bdh k t d iIf the strength of prarabdha karma creates a desire 
for enjoyment, a wise one enjoys with reluctance 
lik h i f d t klike a man who is forced to work.

नाय ेशाऽे ससार
na ayam kleśaḥ atra saṃsārana ayam kleśaḥ atra saṃsāra-

ताप कत वरता ꠰ताप क त वरता ꠰
tāpaḥ kintu viraktatā

 ि े ातानिनदाना ेह
bhrānti-jnāna-nidānaḥ hij ḥ

ताप सासारक ृत ꠱
tāpaḥ sāṃsārikaḥ smṛtaḥ (145)

This is not the affliction of worldly suffering butThis is not the affliction of worldly suffering, but 
dispassion, because worldly suffering is understood 
to be caused by erroneous thinkingto be caused by erroneous thinking.  

मनसा ेिनगृहीतय
manasaḥ nigṛhītasyamanasaḥ nigṛhītasya

ललाभाेगाऽेपकाऽेप य ꠰ललाभागाऽपकाऽप य ꠰
līla-abhogaḥ alpakaḥ api yaḥ

े  तमवेालधवतार
tam eva alabdha-vistāram

वा मयते ꠱
kliṣṭatvāt bahu manyate (149)

For one who has controlled his mind even a littleFor one who has controlled his mind, even a little 
pleasure is enough knowing that all pleasures bring 
sufferingsuffering.

बमुा ेमहीपालाे
baddha muktaḥ mahīpālaḥbaddha-muktaḥ mahīpālaḥ

ाममाणे तयित ꠰ाममाण त यित ꠰
grāma-mātreṇa tuṣyati

ै  े ेपरैन बा ेनााताे
paraiḥ na baddhaḥ na ākrāntaḥp ḥ ḥ ḥ

न रा  ब मयते ꠱
na rāṣṭram bahu manyate (150)

A king freed from prison is content with just aA king freed from prison is content with just a 
village.  For kings who are neither imprisoned or 
conquered even a kingdom is not enoughconquered,  even a kingdom is not enough.



ववेके जाित सित
i k jā ti tiviveke jāgrati sati

दाषेदशनलणे ꠰दाषदशनलण ꠰
doṣa-darśana-lakṣaṇe

कथमारधकमाप
katham ārabdha-karma apip

भागेेछा जनययित ꠱
bhoga-icchām janayiṣyati (151)

D bt Wh di i i ti b t th d f t fDoubt:  When discrimination about the defects of 
enjoyment is awakened, how can prarabdha karma 

i i t th d i f j t?give rise to the desire for enjoyment? 

नषै दाषेा ेयताऽेनके
ḥ d ḥ t ḥ kna eṣaḥ doṣaḥ yataḥ aneka-

वध ारधमीयते ꠰वध ारधमीयत ꠰
vidham prārabdham īkṣyate

ि ेइछािनछा परेछा च
icchā-anicchā-parecchā cap

ारध िवध तृम् ꠱
prārabdham trividham smṛtam (152)

R l Thi i t bl b thReply:  This is not a problem because there are 
several kinds of prarabdha karma.  It is understood 

b i th f ld i h (d i ) i hh (as being threefold: iccha (desire), anichha (non-
desire), and parechha (other's desire).  

अपयसेवारैा
apathya sevinaḥ corāḥapathya-sevinaḥ corāḥ

राजदाररता अप ꠰राजदाररता अप ꠰
rāja-dāra-ratāḥ api

जानत एव वानथम्
jānanta eva sva-anarthamj

इछयारधकमत ꠱
icchanti ārabdha-karmataḥ (153)

Those who eat harmful food thieves and thoseThose who eat harmful food, thieves, and those 
attracted to a king's wife understand the harm to 
oneself Due to prarabdha karma they desire thusoneself.  Due to prarabdha karma, they desire thus.  

वभावजने काैतये
svabhāvajena kaunteyasvabhāvajena kaunteya

िनब वने कमणा ꠰िनब वन कमणा ꠰
nibaddhaḥ svena karmaṇā

 े  ेकत नेछस याहेात्
kartum na icchasi yat mohāty

करययवशाऽेप तत् ꠱
kariṣyasi avaśaḥ api tat (161)

'O Arjuna you are bound by actions born of your'O Arjuna, you are bound by actions born of your 
own nature.  Even if you do not want to act, you will 
be compelled to act due to delusionbe compelled to act due to delusion.



नािनछता ेन चेछत
na anicchantaḥ na ca icchantaḥna anicchantaḥ na ca icchantaḥ

परदायसयता ꠰परदा यसयुता ꠰
para-dākṣiṇya-saṃyutāḥ

े ेसखदुख ेभजयेतत्
sukha-duḥkhe bhajanti etatḥ j

परेछा पवूकम ह ꠱
parecchā-pūrva-karma hi (162)

Neither being unwilling or willing those withNeither being unwilling or willing, those with 
compassion for others experience pleasure and 
pain This is due to pareccha prarabdha karmapain.  This is due to pareccha prarabdha karma.

कथ तह कमछित
katham tarhi kim icchan itikatham tarhi kim icchan iti

एवमछा िनषयते ꠰एवम छा िनष यत ꠰
evam icchā niṣidhyate

े ि े  नेछािनषधे कवछा
na icchā niṣedhaḥ kintu icchā

बाधा ेभजतबीजवत् ꠱
bādh ḥ bh jit bīj t (163)bādhaḥ bharjita-bījavat (163)

Doubt: Does this desire not contradict the verse thatDoubt: Does this desire not contradict the verse that 
says he is desireless? 
Reply: The verse does not mean desires are absentReply: The verse does not mean desires are absent, 
but that they are powerless like roasted seeds.

दधबीजमराेहऽेप
dagdha bījam arohe apidagdha-bījam arohe api

भणायापेययते ꠰भणायापयुयत ꠰
bhakṣaṇāya upyujyate

  े वदछायपभाेग
vidvat-icchā api alpa-bhogamp p g

कुया यसन ब ꠱
kuryāt na vyasanam bahu (165)

A roasted seed cannot grow but is used for eatingA roasted seed cannot grow, but is used for eating.  
So too, the desires of a knower do not lead to further 
suffering but only to a little enjoymentsuffering, but only to a little enjoyment.

मा वनयवय भाेगाे
mā vinaśyatu ayam bhogaḥmā vinaśyatu ayam bhogaḥ

वधतामराेरम ꠰वधतामुरारम् ꠰
vardhatām ūttarottaram

 िमा वा ितबत
mā vighnāḥ pratibadhnantug

धयाऽेयादित म ꠱
dh ḥ i āt iti bh ḥ (167)dhanyaḥ asmi asmāt iti bhramaḥ (167)

"May this pleasure not come to an end but go onMay this pleasure not come to an end but go on 
increasing.  May no obstacles interfere.  I am 
blessed by this " Such is delusionblessed by this.   Such is delusion.



यदभाव न ताव
yat abhāvi na tat bhāviyat abhāvi na tat bhāvi

भाव चे तदयथा ꠰भाव च तद यथा ꠰
bhāvi cet na tat anyathā

ि   े इित चतावषाऽेय
iti cintā-viṣaghnaḥ ayamg y

बाधेा ेमिनवतक ꠱
b dh ḥ bh i t k ḥ (168)bodhaḥ bhrama-nivartakaḥ (168)

That which karma has not destined to happen willThat which karma has not destined to happen will 
not happen.  That which karma has destined to 
happen cannot be otherwise This knowledgehappen cannot be otherwise.  This knowledge 
removes the poison of anxiety and delusion.

मायामयव भाेयय
māyā mayatvam bhogasyamāyā-mayatvam bhogasya

बाथामपसहरन ꠰बुाथामुपसहरन् ꠰
buddhvā āsthām upasaṃharan

े  भुानाऽेप न सप
bhunjānaḥ api na saṅkalpamj

कुते यसन कुत ꠱
k t k t ḥ (170)kurute vyasanam kutaḥ (170)

Knowing the unreality of enjoyment dropping anyKnowing the unreality of enjoyment, dropping any 
dependence, even while enjoying, an enlightened 
person has no commitment to it How could it leadperson has no commitment to it.  How could it lead 
to further suffering?

वेजालसशम्
svapna indrajāla sadṛśamsvapna-indrajāla-sadṛśam

अचयरचनाकम ꠰अच यरचनाकम् ꠰
acintya-racanā-ātmakam

न जगपयन्
dṛṣṭa-naṣṭam jagat paśyanṛṣṭ ṣṭ j g p y

कथ तानरुित ꠱
katham tatra anurajyati (171)

Seeing the world like a dream or magic anSeeing the world like a dream or magic, an 
incomprehensible fabrication, momentary, how 
could one become attached?could one become attached?

इजालमद ैतम्
indrajālam idam dvaitamindrajālam idam dvaitam

अचयरचनावत ꠰अच यरचनावत ꠰
acintya-racanātvataḥ

 े िइयवरताे हािन
iti avismarataḥ hāniḥ

का वा ारधभाेगत ꠱
kā ā ā bdh bh t ḥ (174)kā vā prārabdha-bhogataḥ (174)

This world of duality is like a magical creation beingThis world of duality is like a magical creation, being 
an incomprehensible fabrication.  For one who never 
forgets this what harm comes from enjoyments dueforgets this, what harm comes from enjoyments due 
to prarabdha karma?



वारध ेवेते
id ā ā bdh i dh tvidyā-ārabdhe virudhyete

न भवषयवत ꠰न भवषयवत ꠰
na bhinna-viṣayatvataḥ

 ैजानरयैजाल
jānadbhiḥ api aindrajāla-j ḥ p j

वनादेा ेयते खल ꠱
vinodaḥ dṛśyate khalu (176)

K l d d bhd k d tKnowledge and prarabhda karma do not oppose 
each other because they have different objects. 
E k i (th t it i t l) j iEven knowing (that it is not real), one enjoys a magic 
show. 

अयया यावादेर्
thā āj lk ād ḥanyathā yājnavalkyādeḥ

अाचायव न सवेत ꠰अाचायव न स वत् ꠰
ācāryatvam na sambhavet

ै ैताववा
dvaita-dṛṣṭau avidvattāṛṣṭ

ैताा ैन वावदेत् ꠱
dvaita-adṛṣṭāu na vāk vadet (184)

Oth i it i t ibl f Yāj lk dOtherwise it is not possible for Yājnavalkya and 
others to be teachers.  If one sees duality, he has no 
k l d If d t d lit h tknowledge.  If one does not see duality, he cannot 
teach.

िनवकपसमाधा ैत
i ik l ādh tnirvikalpa-samādhau tu

ैतादशनहतेत ꠰तादशनहतत ꠰
dvaita-adarśana-hetutaḥ

ै े  िेसवैापराेविेत
sā eva aparokṣa-vidyā itip ṣ y

चेसषुितथा न कम् ꠱
cet suṣuptiḥ tathā na kim (185)

D bt Th i di t k l d i i ik lDoubt: There is direct knowledge in nirvikalpa
samadhi due to the absence of seeing duality.
R l Th ld it t b th i d l ?Reply: Then would it not be the same in deep sleep?

उभय मलत वा
ubhayam militam vidyāubhayam militam vidyā

यद तह घटादय ꠰यद तह घटादय ꠰
yadi tarhi ghaṭa-ādayaḥ

 अधवाभाजन यु
ardha-vidyā-bhājinaḥ syuḥy j y

सकलैतवृते ꠱
k l d it i t ḥ (187)sakala-dvaita-vismṛteḥ (187)

Doubt: True knowledge requires both (knowledge ofDoubt: True knowledge requires both (knowledge of 
Self and non-experience of duality). 
Reply: Then objects like pots which do notReply:  Then objects like pots which do not 
experience duality are half-enlightened.



मशकविनमुयाना
maśaka dhvani mukhyānāmmaśaka-dhvani-mukhyānām

वेपाणा बवत ꠰वपाणा बवत  ꠰
vikṣepāṇām bahutvataḥ

तववा तथा न याद्
tava vidyā tathā na syāt

घटादना यथा ढा ꠱
h ṭādi ā thā d ḍhā (188)ghaṭādinām yathā dṛḍhā (188)

Your knowledge subject to many distractions likeYour knowledge, subject to many distractions like 
the buzzing of mosquitoes, is not as strong as the 
knowledge of pots etc which are not subject toknowledge of pots, etc. which are not subject to 
such distractions (due to not experiencing duality).

जगयाववत ्वाा
j t ith āt t āt ājagat-mithyātvavat svātmā-

ऽसवय समीणात ꠰ऽसवय समीणात् ꠰
asaṅgatvasya samīkṣaṇāt

ेि ेकय कामायेित वचाे
kasya kāmāya iti vacaḥy y ḥ

भाेभावववया ꠱
bhoktṛ-abhāva-vivkṣayā (192)

D t i th lit f th ld d thDue to seeing the unreality of the world and the 
uninvolvement of the Self, to show the absence of 
b i j th 'f th k fbeing an enjoyer, the verse says, 'for the sake of 
whose enjoyment.'

क  कूटथदाभास:
ki kūṭ th ḥ id ābhā ḥkim kūṭasthaḥ cid-ābhāsaḥ

ऽथवा क वाभेयाक ꠰ऽथवा क वाभयाक ꠰
athavā kim vā ubhaya-ātmakaḥ

े ेभाेा त न कूटथाे
bhoktā tatra na kūṭasthaḥṭ ḥ

ऽसवााेृता जते् ꠱
asaṅgatvāt bhoktṛtām vrajet (194)

I th j h i i fl t dIs the enjoyer unchanging consciousness, reflected 
consciousness, or a union of both?  Unchanging 

i t b th j i it iconsciousness cannot be the enjoyer since it is 
uninvolved.  

सखदुखाभमानायाे
kh d ḥkh bhi ā ākh ḥsukha-duḥkha-abhimāna-ākhyaḥ

वकाराे भागे उयते ꠰वकारा भाग उयत ꠰
vikāraḥ bhogaḥ ucyate

  ेकूटथय वकार चेत्
kūṭasthaḥ ca vikārī cetṭ ḥ

येत याहत कथम् ꠱
etat na vyāhatam katham (195)

E j t i h d t id tifi tiEnjoyment requires changes due to identification 
with pleasure and pain. If unchanging 

i d h h i thi tconsciousness undergoes change, how is this not a 
contradiction?



वकारबुधीनवाद्
ikā i b ddhi dhī t ātvikāri-buddhi-adhīnatvāt

अाभासे वकतावप ꠰अाभास वकृतावप ꠰
ābhāse vikṛtau api

ि   िनरधानवात
niradhiṣṭhāna-vibhrāntiḥṣṭ ḥ

केवला न ह ितित ꠱
kevalā na hi tiṣṭhati (196)

E th h fl t d i dEven though reflected consciousness undergoes 
change because of the changing intellect, it does 

t i t l i d d tl f inot exist alone, independently of consciousness 
(and therefore is not the enjoyer).

उभयाक एवाताे
bh āt k ḥ t ḥubhaya-ātmakaḥ eva ataḥ

लाकेे भाेा िनगते ꠰लाक भाा िनगत ꠰
loke bhoktā nigadyate

तगाानमारय
tādṛk ātmānam ārabhyaṛ y

कूटथ शेषत तुाै ꠱
kūṭasthaḥ śeṣitaḥ śrutāu (197)

P l th t b th ( h i iPeople say that both (unchanging consciousness 
with reflected consciousness) are the enjoyer. But 

i t b i ith b th d l d th tscriptures begin with both and conclude that 
unchanging consciousness alone is the Self.

कूटथसयता वन्
kūṭ th t tā ikūṭastha-satyatām svasmin

अययााववेकत ꠰अययााववकत ꠰
adhyasya ātma-avivekataḥ

  े तावक भाेृता मवा
tāttvikīm bhoktṛtām matvāṛ

न कदाचहासित ꠱
na kadācit jihāsati (200)

S i i th lit f h iSuperimposing the reality of unchanging 
consciousness on reflected consciousness due to 

di i i ti id j hi t bnon-discrimination, one considers enjoyership to be 
real and never wants to lose it.


